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INTRODUCTION 

The course, Archaic Symbology, was written by Don Santiago Bovisio, 

founder of Cafh, at the end of the 1930s. Although we find archaic 

symbols in the text that might not seem relevant to us in these times, 

they take on new life in this course by giving us a modern interpretation 

of the human being’s spiritual unfolding.  

We do not always think about symbols, even though we continually use 

them in our language, gestures, dreams. They shape our behavior, what 

we want, our projects, our companies.  Their meaning is of interest to 

linguistics, anthropology, psychology, history.  From this point of view, 

we could say that our world is a world of symbols. 

Symbols say a lot more than we could write about their interpretation.   

They connect us to meanings that go beyond words.  According to the 

dictionary, "a symbol is an image or figure that represents a moral or 

intellectual concept by analogy or by convention.” In our view, this 

definition also includes signs.  

Both signs and symbols are visual representations that convey meaning.  

Signs contain a limited or restricted meaning; they result from social 

conventions.  For example, words, numbers, signs of admiration or of 

questions are informative, and they give us the meaning of things.  

Symbols have a broader and less specific meaning. 

Signs can include emblems, attributes, allegories and metaphors. 

An emblem is a figure, sometimes accompanied by a phrase or caption 

that represents a physical or moral concept or being, in accordance with 

a social convention.  The flag, for example, is the emblem of the 

homeland; the cross, Christianity; the crescent moon with a star, Islam; 

the dove, peace; a laurel, glory; Monet, Impressionism; an anchor or 

rudder, navigation: and which, when seen with a center spiral, symbolizes 

the wheel of Dharma. Emblems are also the coats of arms of sports 

associations, automotive factories, student fraternities, etc. 
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They are the images that express a moral quality or the characteristics 

associated with a person or a social group: the sign of the scales is an 

attribute of Justice; wings, of an aviation club or association; the palm, 

of victory; the rod of Asclepius , of medicine; the Caduceus or rod of 

Hermes, of commerce; the Eagle, of deity. 

An allegory is a story or a poem that discloses a message or an image 

that symbolizes something that we associate with a feat, a particular 

circumstance or characteristic: a winged woman is an allegory of victory; 

the horn,  of abundance and prosperity; the rose, of ephemeral 

beauty.  An example of literary allegory is the one that Omar Khayyam 

makes when he says that human life is like a game of chess, where the 

black squares represent nights; the white ones, days; and the player is 

only one more piece on the board. 

All these figurative representations don't go much beyond their obvious 

meanings or the ones already established by tradition or social 

agreement. 

A parable is a simple story that illustrates or suggests a moral or spiritual 

teaching.  Some end with a moral, like what happens in fables, others 

give room for more than one interpretation, as in the parables of Jesus. 

Symbols help us to identify things, to abbreviate information, to be able 

to respond rapidly or convey meaning.  In the context of spiritual life, 

symbols represent many things and act as clues that we can gradually 

come to understand if we are willing to let go of the specific meanings 

that tradition or indoctrination has given us and if we can open ourselves 

up to explore what we don't know. 

For Freud, the symbolic is the set of signs with consistent meaning that 

can be found in various expressions of the unconscious.  These symbols 

are the origin of myths, fables and legends.  J. Lacan acknowledges the 

existence of a symbolic order that structures interpersonal reality, and 

considers that the imaginary can only be deciphered if it is translated into 

symbols.  C. Lévi-Strauss writes that every culture can be looked at as a 
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set of symbolic systems where marriage rules, economic relations, 

religion, language, art, and science can be found.  For Lévi-Strauss, 

symbols and myths speak of the reality in which they are created and 

transmitted. External reality is not limited; it is the world in all its 

richness.  According to Carl Jung, the symbol is a word or a picture that 

signifies something more than its immediate and obvious meaning.  He 

also describes the symbol as an image suitable for denoting in the best 

possible way the nature of something that the spirit can only vaguely 

suspect.  Jung defines archetypes as those primordial images that exist 

in consciousness and are expressed in symbolic images.  These archetypal 

representations express themselves in us; they are natural 

manifestations in human beings. 

We use language to express the meaning of what we want to transmit.  

In doing so, we usually use signs or images that are not only descriptive, 

but suggest something beyond what words can say.  There are languages 

which are not written with the letters that we commonly use; for example, 

much of Chinese written language is symbolic writing. 

It is good to keep in mind that, when we represent an idea with a symbol, 

its interpretation varies according to our predisposition to explain it in a 

certain way and our ability to delve into its meaning in the context from 

which we consider it.  If you already have a judgment about what a 

symbol could mean, it is likely that you will tend to adapt your 

understanding to that judgment instead of trying to give it a greater 

scope.  

As the commentaries that follow explain a course of Cafh teachings, let’s  

begin by looking at the word Cafh.  It is the word we use to identify our 

path of unfolding, and it is a good example of what we have been talking 

about regarding symbols. 

Cafh is an ancient word that represents our desire to unite with God.  This 

meaning implies the wide spectrum of our unfolding, from our efforts to 

reach God to the grace we receive to help us attain this union. 
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Cafh comes from Kaph or Ghaf (Persian)1; which means mountain.  In 

Persian mythology, it is the sacred mountain, similar in many respects to 

Mount Meru of Hindu tradition.  It is the place of the gods, where the 

heroes are guided to reach the holy land that is beyond that mountain. It 

is also the place of Simorgh2 or Angha, the legendary bird of knowledge.  

Sohrevardi, a mystical philosopher of the twelfth century, referred to 

Kaph or Ghaf as a place of knowledge, surrounded by eleven peaks that 

only the initiated could conquer. 

Caph is also the eleventh Egyptian Tarot card.(In the Rider set of the 

Tarot, the card “Strength” is No. VIII) The teaching of Cafh describes it 

this way3:   

"Caph" Harmakhis" (strength): “In the center, a being that could be male 

or female, with red robe, blue breastplate and mantle, directs her gaze 

towards the infinite.  At her feet, there is a lion.  She closes its jaws 

without effort.  She is crowned with a broad hat, which forms the figure 

8.”  

"The red robe of the figure represents the power that gives and takes, 

vivifies and kills.  Her eyes look towards the infinite because the truly 

powerful and strong do everything fearlessly, having only one reference, 

the envisaged dream or ideal.” 

 

 

                                    
1 Encyclopedic Theosophical Glossary 
2 Circle of Ancient Iranian Studies 
3 Course: The Tarot, Sixth Teaching 
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“This strength, based on a hypothetical point, which is her vocation, 

makes all obstacles give way; therefore, she closes the lion’s mouth, 

effortlessly.” 

"At the same time, the strong one establishes a continuous contact 

between the forces which she uses and the force towards which her action 

is directed, establishing a true magnetic current, a flowing current, 

symbolized by the "8" of the hat." 

More on "Caph" Harmakhis (strength):  Harmakhis, Harmachis (Greek) 

Heru-khuti (Egyptian)4: Horus of the two horizons or the two Suns, is an 

aspect of Ra, the Sun God.  The two horizons signify the dawn and dusk.  

The largest monument dedicated to his name is the Sphinx, called Har-

em-chu: Horus on the horizon, or rising sun, is the symbol of the rise of 

the God-man, prototype of victory after the most difficult initiation trials. 

In antiquity, symbols and myths were used to describe the world, as we 

have seen in previous paragraphs. More examples of this are found in the 

symbols we will be looking at in this course. 

As the subjects of this course also coincide with the themes found in the 

meditation practiced in Cafh, we will look at ways to use these symbols 

in our meditation practice and thus be able to expand our understanding 

of them. 

In this course, we will begin with an introductory Teaching about spiritual 

unfolding, followed by fourteen Teachings grouped into seven units of two 

Teachings (one symbolic and another, its explanation). Each set has a 

symbolic image, which will also be explained. Commentaries follow each 

group of Teachings.  The last Teaching covers the history of symbology 

as described in this course. 

In addition to the meaning of the symbols we write about in the 

commentaries, we add meanings given by different faiths and traditions.  

                                    
4 The Encyclopedia of Ancient History 
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When we write "an ancient Esoteric School" we are referring to the quote 

in the first Teaching of the course. 

It is good to note that in the Commentaries, we have replaced the name 

Black Lady found in the original teachings by Black Veiled Lady.  We have 

done this to remove from this symbol any possible references to physical 

characteristics of human beings. 

 

J.W. 

February 2016 
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THE SOUL’S JOURNEY 

First Teaching 

 

Here transcribed are Symbolic Teachings which an ancient Esoteric School 

left to its adepts.  They were translated from an ancient language by some 

lovers of wisdom.  

This Symbology describes the Road the soul traverses from the lower 

planes until attaining spiritual liberation.  

This Road is divided into seven parts.  The lower planes are indicated by 

the Abyss, the Gloomy Forest and the Troubled Lake.  The higher planes 

are expressed in the Roads that lead to the Mountaintop, the Garden of 

Trials and the Golden Temple—images of the mental worlds of feeling, 

understanding and knowing. 

The Spirit, or rather the Spiritual State, is symbolized by the Sacred 

Summit, located beyond the inextinguishable flames; that is, beyond any 

mental state.  The Sacred Summit guards the Divine Mother’s Tomb. 

The soul is described in her ascending evolution by the three human types 

which are in different guises yet are, nevertheless, but one. Although the 

human being changes continuously from state to state, he is 

fundamentally the same being. 

The human being who is dominated by passions is called the Wayfarer. 

When he becomes surer of himself and knows how to control his instincts, 

he is called the Pilgrim.  And when he attains spiritual liberation, he is 

called IHS. 

The Divine Mother is the manifestation of the Eternal.  She is described 

with various characteristics of womanhood, according to the degree of 

manifestation She expresses. 

She is called Babel or Black Lady when She manifests heavy and gross 

matter. 

She is called Anhunit when She expresses feeling.  

She is called Philo when She expresses reason. 
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She is called Beatrix when She expresses the Higher Mind and intuition. 

She is called Aeia when She is the pure expression of the Spirit. 

She is called EHS, the Divine Mother Asleep, when Spirit and matter reach 

perfect harmony. 

When the soul reaches the culminating moment of her unfolding and feels 

the call to a more perfect life, she decides to take the Path.  But her 

human nature holds her back.   

The Black Lady is always vigilant, fearful of losing her prey.  She is the 

Great Enemy, the Mistress of the Threshold.  The Wayfarer will have to 

struggle with her relentlessly if he wishes to break through to the center 

of the Small Ring within which the Black Lady is Queen and he her subject. 

When the Wayfarer wishes to leave the Small Ring, the Black Lady raises 

a fearful whirlwind that blinds him and takes his breath away.  As a 

serpent-like temptress, she pursues him with smoldering passions, 

violently bringing to memory the remembrances of past pleasures.  She 

pursues him closely so that he will not abandon them.   

How will the human being leave, then, the Abyss? What will he do to get 

rid of the scoria that bind him to the earth, now that he intuits that 

something immense and unknown exists beyond the physical senses? 

It is the Hour of hours.  For a decisive instant, the creative potentials 

appear which lie latent in the depths of the being.  Like a flash of lightning, 

they illumine the soul and show her the Road to traverse to attain Spiritual 

liberation.  

Although the Wayfarer may later return to his habitual state, he can no 

longer be what he was.  

The Divine Light he caught sight of for an instant left an indelible mark in 

his soul eager to unfold.  He will no longer be able to covet what before 

he so craved.  He will withdraw from worldly things and feel impelled to 

continue onward on the new path.  

It does not matter if the Way is hard, the Abyss is terrible, the Road is 

steep, the Forest is dense and the journey to the Summit is long.  Love 

will guide him to cross the great kingdom of Anhunit, the beautiful.  
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Reason will also serve to help and guide him, until the Wayfarer becomes 

a Pilgrim. 

When the soul reaches this point, she penetrates into the Deep Cavern, 

where the Book of All Times is kept.  This Book holds the secret of the 

destiny of human beings and has never been read by any mortal who was 

not an Initiate.  

The disciple will be able to unravel his past from it, and will come to live 

it more consciously.  Beatrix herself will submerge him in the pure waters 

of knowledge, in the Fountain accessible solely to the aspirants of 

Wisdom.  

But the struggle is not yet over.  The soul no longer undergoes the night 

of the senses and of reason, but experiences the darkest night of the Trial 

of the Spirit.  

Fortunate are those who at the hour of trial, suspended between heaven 

and earth, know how to abandon themselves to the Mystical Sleep in the 

arms of Faith, for they will awaken in the Golden Temple! 

To be worthy of the Divine Mother, the Pilgrim must immolate down to 

the last personal remnant in an act of Supreme Renunciation. 

Before identifying with Her, he must sacrifice down to the very idea of 

what distinguishes him as a being.  He will find his Beloved Spouse once 

he has died to everything, once he has renounced even the fruits of 

Wisdom. 

After this Supreme Betrothal, the Pilgrim lives in the Eternal and is IHS.   

The Divine Mother and IHS are One. 
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COMMENTARY 

Symbols tell us more than the interpretation we can give them.  They 

connect us with meanings that transcend words, especially some of the 

symbols we discuss in this work.  The history of meaning of the word 

symbol over time is illustrative: "The word symbol comes from the Greek 

term σύμβoλoν (symballo) and means to reunite.  It was a Greek custom 

that, when making a contract, a ceramic object was broken in two and 

each contracting person took a piece.  When a claim was made later, it 

was legitimized by the reconstruction ("putting together" = sym-ballo) of 

the divided piece, whose two halves had to match.  The union of the 

fragments made it possible to recognize that friendship remained intact.  

This custom, which of course is anecdotal, is preserved today: for 

example, two people who love each other sometimes give each other half 

of a heart.  When these two halves are reunited, they form the heart 

again.  This etymological meaning understood as the ability to reunite two 

things is vital for understanding the world of the Sacred, since the symbol 

is the language par excellence of the Sacred.  In other words, one part 

refers to the other.  We can already infer that in every symbol two 

elements come into play that somehow are related.  The consequences 

of the etymological significance of reuniting are so decisive that, only in 

this way is it possible to understand why the symbol, although part of a 

material object, has a spiritual significance.  In that sense, the symbol 

always trans-signifies; it refers to another dimension, it renders the 

objects of the physical world transparent, elevating them to another 

meaning."5 

- - - - - - - 

The first teaching of the course, Archaic Symbology, introduces the idea 

of unfolding in the context of spiritual life.  This idea is implicit in its title, 

"The Soul´s Journey".  The following teachings describe the seven stages 

                                    
5 Croatto J. S.: Experiencia de lo Sagrado. Estudio de fenomenología de la religión, 

Navarra, Ed. Verbo Divino, 2002 (pp.83-98) 
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of this process. The images corresponding to these teachings are those 

stages in symbolic form. 

The idea of spiritual unfolding tells us this: To be sure that our search for 

union with God leads us to where we want to go, we have to channel it in 

a process that gradually produces the expansion of our state of 

consciousness; that is, a progressive expansion of the awareness we have 

of ourselves, the world and life.   

Great spiritual masters agree on certain rules of conduct and attitudes 

towards life to become deserving of union with God or to achieve spiritual 

liberation.  For example, the 10 Commandments of Moses, the Eightfold 

Path of the Buddha, the teachings of Jesus and the Torah, the sayings of 

Lao Tse. 

In practice, we have taken those standards as attitudes and behaviors to 

follow in accordance with our beliefs, but not necessarily as instruments 

in a process that expands the way we understand ourselves.  

Understanding that everyone—and everything—is in a process of 

unfolding opens up a new panorama where we can re-think what we 

believe we know about ourselves, the world and life. 

Of course, the idea of unfolding is familiar to us: It is a clear process that 

we experience as we move from childhood to adolescence and then to 

adulthood.  But then we tend to stay there, fixed in the way we think and 

feel, with preconceived ideas about ourselves and our position in society.  

We can acquire knowledge and skills, but these are like appendices to the 

personality that we have acquired.  This unfolding was relatively easy for 

us, since we responded spontaneously to our biology, the need to know 

our circumstances in society and to develop the conditions for survival.  

We now need to make one greater effort if we want this unfolding to 

encompass more than acquiring knowledge and skills.  Most importantly, 

we need to commit ourselves to our spiritual vocation if we really want to 

fulfill it and expand our consciousness toward union with God. 

Perhaps it is for this reason—commitment to our spiritual vocation—that 

the ancient esoteric school expressed its teaching in symbolic form, to 

preserve it for the few who, at the time, were willing to unravel its 

meaning and undertake that commitment.  It was also a way of 
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preserving for posterity, in a simple and easy-to-transmit way, the 

immense wealth of knowledge and teaching the Masters gave to human 

beings since the beginning of time.  

We read in this teaching: 

. The Divine Mother is the manifestation of the Eternal.  She is described 

with various characteristics of womanhood, according to the degree of 

manifestation She expresses. 

The teachings use the words God and Divine Mother interchangeably, 

depending on the context.  

The Divine Mother is represented in two ways: 

. Aeia or Aheia, her active expression: the world in which we exist and, 

within this, what we can perceive 

. HES or EHS, her potential State: although it exists, we do not perceive 

it. It is represented by the symbol of the Divine Mother asleep 

The word Aeia is associated with Ehyeh6 (Hebrew). It means "what 

exists", an expression equivalent to the name of the Deity.  When Moses 

asked God his name, He replied 'ehyeh 'asher' ehyeh “I am.”  The 

traditional interpretation of the word Ehyeh, "I am", is "that which 

encompasses everything when things are hidden and united" (we could 

associate it with Hes).  But after “the course that maintains that union 

passes” and “the river that sustains in its riverbed all things,” He is then 

called Ascher Ehyeh “I am Who I am” 7 (what we associate with Aeia).  

.   When the soul reaches the culminating moment of her unfolding and 

feels the call to a more perfect life, she decides to take the Path.  But 

her human nature holds her back.  

  The Black Lady is always vigilant, fearful of losing her prey.  She is the 

Great Enemy, the Mistress of the Threshold.  The Wayfarer will have 

to struggle with her relentlessly if he wishes to break through to the 

                                    
6 Gerardo Sachs: Ehyeh-Asher-Ehyeh 
7 Zohar iii, 65b 
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center of the Small Ring within which the Black Lady is Queen and he 

her subject. 

These paragraphs explain that the Black Veiled Lady8 is the symbol that 

represents certain aspects of human nature.  This association is very old, 

since it is thought that the instinctive impulses that lead us to sin or to 

produce suffering come from a malignant spirit, who, according to these 

beliefs, is always stalking us to divert us from the “right or true path”.  

. The human being who is dominated by passions is called the Wayfarer.  

When he becomes surer of himself and knows how to control his 

instincts, he is called the Pilgrim.  And when he attains spiritual 

liberation, he is called IHS. 

The teaching calls those of us who are controlled by our impulses or 

passions Wayfarers.  We are also wayfarers when all we do is try our best 

to stay alive, when we do not live guided by an ideal.  We only have 

immediate goals that make life bearable for us or goals that result from 

our particular ambitions. 

The teaching calls Pilgrims those of us who have sufficient self-control to 

remain on the road that we have chosen for our life.  The word Pilgrim 

means, on one hand, that we are directing our life towards the fulfillment 

of an ideal; on the other, that that road takes us through unknown paths.  

All is ready to be discovered.  This is the challenge and the wonder of the 

process of spiritual unfolding. 

The word IHS is a Christian monogram taken from the initial of Iesus 

Hominum Salvator (Jesus Savior of Mankind). It has a mystical meaning. 

In acrostic, it means In hoc signo victor eris: "by this sign you will be 

victorious"9.  It is also thought that IHS comes from the name of Jesus in 

Greek: ΙΗΣΟΥΣ; in Latin is IHSOUS.  The first three letters leave the word 

IHS(ous).  IHS is also a monogram representative of Dionysus.  Today 

Dionysus is commonly thought of as a Greek God, but he comes from the 

Egyptian god Osiris, whose cult lasted for thousands of years in ancient 

                                    
8 As explained in the Introduction, we substitute the name Black Lady by Black Veiled 

Lady in these commentaries. 

9 Harlan J. Berk: The Art and Science of Numismatics 
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times.  Later his name was Latinized to Bacchus (god of the harvest and 

of winemaking), and is remembered for raucous celebrations in his honor.  

However, his legend has much in common with that of Jesus.  For 

example, Dionysus was born of a virgin mother, he was considered a holy 

child, he traveled as a master, he performed miracles, he was called King 

of Kings and redeemer, he died hanging from a tree or crucified.10  In the 

esoteric tradition, that monogram was used in the Mysteries.  In them, 

Dionysus was the Demiurge (supreme power that made the Universe). 

He is the personification of the sun.  

.  She (the Divine Mother) is called Anhunit when She expresses    

feeling.  

The name Anunit appears in Chaldean mythology.   Anunit was the angel 

of the Earth, revered also as Ishtar11 and then in a later period as Sippar.  

Sargon of Akkad erected a shrine in her honor in Babylon in 3800 B.C. 

.  She is called Philo when She expresses reason. 

Philo (Greek) meaning love or infatuation. In this case it is love of the 

intellect. 

.   The Spirit, or rather the Spiritual State, is symbolized by the Sacred 

Summit, located beyond the inextinguishable flames, that is, beyond 

any mental state.  The Sacred Summit guards the Divine Mother’s 

Tomb. 

The expression, inextinguishable flames, gives rise to various 

interpretations. 

First of all, we associate flames with fire. 

In traditional symbolism, fire is interpreted as a symbol of divinity, as 

divine substance, of life and death, the origin and end of all that is 

material. 

The teaching associates flames with mental states.  These flames are 

unquenchable because the mind is always active, it never stops.  We also 

                                    
10 Interference theory 
11 Encyclopedia Britannica 
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find in that paragraph that the teaching prefers the expression spiritual 

state to the word spirit.  We think that the difference is that spirit gives 

rise to imagining something specific; while spiritual state is more 

associated with an attribute of the soul who has achieved union with the 

Divine Mother.  It can also be interpreted that spiritual state is an 

expansive state of consciousness rather than a particular objective, such 

as an individual mystical experience. 

.   The Wayfarer will have to struggle with her relentlessly if he wishes   

to break through to the center of the Small Ring within which the 

Black Lady is Queen and he her subject. 

The expression small ring signifies the constraints we put on our lives to 

not go, or not want to go, beyond the satisfaction of our immediate 

needs.  That ring is strong not only because it makes us fearful of 

transcending it, but because even when we break it a bit, it pulls us 

back with a force that locks us to it.  So much so that it leads to what 

we call in our process of spiritual unfolding, spiritual trials. 

.    It is the Hour of hours... 

The Hour of hours signifies the moment in which the spiritual vocation 

appears in us.  In a teaching of the course Spiritual Unfolding, Don 

Santiago calls this moment the Flame.  It expresses an interior movement 

that pushes us to go beyond our usual state of consciousness.  That is, to 

unfold.  It is more than a mere wish, it is a force that emanates from our 

consciousness of knowing, perhaps only vaguely, that we can transcend 

our ignorance and mediocrity, and that we need to attain that 

transcendence.  According to the teaching, we all feel that call at some 

moment in our lives.  It is the moment of our great choice, the one that 

determines what we will live for and how we will live; that is, how we will 

fulfill our yearnings. 

.  When the soul reaches this point, she penetrates the Deep Cavern, 

where the Book of All Times is kept.  

The teaching calls The Book of all Time the Gruta de Ras.  This expression, 

according to tradition, refers to a plane where those who are able can 

perceive the record of all that has happened throughout all time. 
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. ...know how to abandon themselves to the Mystical Sleep in the arms 

of Faith... 

Mystical Sleep in the arms of Faith expresses an inner vacuum that 

sometimes seems insurmountable.  We experience it when we feel we can 

no longer support ourselves on our inner resources.  This state is 

sometimes called “arid” because we don’t respond to stimuli. Others call 

it “the dark night” because we don’t even manage to identify a goal that 

we want.  It is the moment to live in the arms of faith—not faith in a 

doctrine, a mentor or even hope, but the faith that is sustained by itself. 

This is the faith of those who have committed themselves to reach the 

end of the road of unfolding, without being hindered by the obstacles 

encountered along the way.   

.  After this Supreme Betrothal, the Pilgrim lives in the Eternal and is 

IHS.   

The Divine Mother and IHS are One. 

According to the Esoteric School from which we received this text, as long 

as we live in this world, whatever union with God we might attain, it will 

not be total.  This makes us think that the Great Masters whom religions 

consider divine, lose the perfect state of union with God while they are 

among us, and they share with us the contingencies of the world in which 

we live. 

.  ...the Pilgrim must immolate down to the last personal remnant in an 

act of Supreme Renunciation... 

Supreme Renunciation means more than renouncing this or that or giving 

one’s life in pursuit of a noble goal. It is to renounce the way we affirm 

ourselves as someone special, and all that that implies. In other words, it 

is to renounce to oneself. 
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THE BLACK LADY 

Second Teaching  

 

On the 28th day of the February Moon, in the round of the Fish, and while 

in the Temple of the Sun, the High Priest was seated on the rock of EHS.  

He looked at the immensity of the waters and saw a barge advancing with 

the bargeman and the water jar of Aquarius.  He then broke the silver 

cord of seven knots at the level of the sixth knot.  He stood up with the 

Fire in his right hand to open, with a blow of his strong shoulders, the 

door named for the Strong Liberator. 

 And he spoke. 

“Listen at midnight, oh Wayfarer, to the chant of the heavenly spheres. 

“In the subterranean Tomb, where sleeps She who knows the number, 

measure and Arcanum of existence, is written the history of the Universe 

in mystical signs. 

“Who will be able to decipher them?” 

A desperate cry is heard. 

“Dress in your linen tunic and cover your face with the white veil, oh Son 

of the Flame, if you do not wish to die!”  

“It is the Mother’s soul calling her Sons from the Mansion of Death.” 

Twenty-eight priestesses file slowly to the cry of the familiar voice. 

“Observe above you, Son of the Flame, the black stone fallen from 

heaven, which seals hermetically the Tomb of the Divine Mother Asleep.  

Look at the golden letters which speak.” 

She sleeps on the Fire Mountain in the Temple of Inextinguishable Flames.  

She sacrificed herself for love, and love will free Her.   A circle and cross 

crown the heights: Divinity immolated for humankind, and the human 

being, in turn, becomes God. 

A brilliant ray has come down from the heights: it is Foa.  The sigh of EHS 

has caused the depths of the Abyss to shudder. 
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The two Guardians of the Summit are now ready to show the Way. 

However, on the edge of the Abyss of all miseries, the Black Lady has 

risen to hinder the Wayfarer’s passage. 
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1. THE TRIUMPH OF HORUSHATUM 

Interior of the Golden Temple.  The High Priest Horushatum, dressed in 

an unbelted white tunic and cape, is standing on the black conical stone.   

Placed upon his hairless head is the Crown, through which can be seen 

part of the eight openings.  His face is shaven.  His left hand is raised to 

give the blessing.  A flame of fire comes from the palm of his right hand.  

Above the head of the High Priest, the silver cord with seven knots, in the 

form of an arch, is broken at the level of the sixth knot.  Three windows 

are at the back of the temple, the center one at the top reveals the twelve 

rays of the sun over the water below it.  On the right side is the second 

window that reveals present-day man on water, bent in such a way that 

his head touches his knees.  On the left is another similar window, in 

which you see the man of the future, suspended in the air on top of the 

water, arched in such a way that the soles of his feet touch the nape of 

his head.  Below the temple are two doors, the one which is to the High 

Priest’s right is wide open, revealing an open book on the floor.  To his 

left is the door of the Strong Liberator. It is barely ajar. The panels of the 

door are wooden. 
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THE BEGINNING OF THE ROAD 

Third Teaching 

 

Although the new race of Aquarius began its unfolding between the years 

1972 and 1977, it is still not totally grounded upon earth.  Humankind 

continues to receive the influx of the zodiacal sign of the Fish and lives, 

as it were, in an era of pairs of opposites: love and hate, absolute groups 

and personalities. 

Because of its zodiacal conjunction, the 28th day of the February Moon 

has been the day of greatest magnetism on the planet from the start of 

the sign of Pisces.  As a consequence, that day is very appropriate to 

begin a psychic work, and to initiate metaphysical studies which require 

a magnetism that collaborates with the human will. 

Nevertheless, the age of Aquarius is now to be seen with its new sign, 

new personality and mentality.  There is no doubt that the barge, the 

bargeman and the water jar of Aquarius are advancing rapidly.   

But many beings of the old sign must disappear before this new 

humankind will be established.  This will cause a conclusive break of the 

silver cord of seven knots at the level of the sixth knot, so that the sixth 

subrace may reign over the planet. 

Human beings must liberate themselves from the burden of their instincts 

in order to attain the freedom of the Spirit.  They must build their inner 

Temple by themselves, brick by brick, and construct there an altar to the 

soul set free by truth, which, hitherto, has only been known through 

symbols and images. 

The High Priest, seated on the rock, is an image of final spiritual triumph.  

When the soul reaches that glorious freedom, she remains on the 

Threshold of Eternity without transcending to the undifferentiated state.  

She awaits all beings to reach the perfection she now possesses.   

The soul understands the value of Spiritual Realization because of the 

Divine Law of Consequences and the infused grace she acquires 
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throughout multiple stages of evolution, efforts and struggles.  Moreover, 

she glimpses that that superior spiritual state is not the end of her 

destiny.  

The Tomb of the Divine Mother Asleep reveals to her consciousness a 

much more elevated and undifferentiated state.  

The soul knows that once the rounds have passed, when all beings are 

liberated, she will merge into the Eternal Undifferentiated Spirit, the 

negative and absolute potential that is beyond the dominion of the mind.  

That is why she intones the Hymn of Liberation even now, as she first 

sets foot upon the Path. 
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COMMENTARY 

Teachings 2 and 3 

These teachings represent the first stage of our unfolding.  Although we 

already have developed enough intellectual capacities, we continue to be 

influenced by our instinctual nature.  This is expressed in impulses of self-

preservation regarding sex and food and in various emotional reactions.  

Consequently, we still have aggressive outbursts, defensive responses 

and the desire for dominance and mastery.  These impulses tend to block 

our discernment and lead us down path that we don’t want to follow, as 

is so well expressed in the following sentence: 

.  However, on the edge of the Abyss of all miseries, the Black Lady has 

risen to hinder the Wayfarer’s passage. 

This teaching also says: “...human beings ...continue to live in an era of 

pairs of opposites: love and hate, absolute groups and personalities.”  

Already in antiquity we find the concept of the pairs of opposites; in 

Sanskrit, it is Dvaidha or Dwaidha: contrary or opposite pairs.  It also 

means division, duality, difference, or antagonism and opposition.  

The idea of duality leads us to see as opposites the good and evil we find 

in life.  From the point of view of a dualistic conception, if God is the 

supreme good, evil cannot come from Him but only from an entity that is 

so powerful that God cannot prevent his evil action, the evil part of the 

Evil Spirit or Devil.  

Devil comes from the Greek diabolos: evil genius, slanderer; deceitful, 

scheming, defamatory traitor.  We also find this symbol in Hebrew as 

Hayo-Bischat12. In Zohar (commentaries on the Torah) The Beast is the 

Devil and the Tempter.  It also appears in the teaching of the rabbis, as 

Kin, Cain or Evil, son of Eve and Samael (the Devil that takes the place 

of Adam).  In Persian, the devil is Iblis, in Arabic he is Eblis.  In Tibet, we 

find the Dugpa or Red Caps, ancient worshippers of the Devil, opposed to 

                                    
12 Carlos López Dzur: The Beast 
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the Gelukpa, or Yellow Caps, the most important and orthodox Buddhist 

sect in Tibet.  

In the teaching of Cafh we see in the figures of the Tarot13: 

“The Devil is an image of Kundalini, of the vital force, which wants to 

expand itself through the work of the imagination.”  Instinct moves 

Kundalini which maintains the physical body; will guides Kundalini which 

elevates the human being to the divine spheres, and imagination moves 

Kundalini which creates psychic forces. 

The Devil has a demonic symbol on its chest because imaginative creation 

almost always is based on instinctive desire and rejects the work of the 

superior will. 

The light of life is turned off because the Kundalini, rather than being used 

as a link between the inferior and superior worlds, is used to provide 

pleasure to the senses and is redirected to the astral world.  It symbolizes, 

therefore, sexual magic, the irresistible force of the nerves and the 

ethereal body and the power of regeneration.” 

The ancient Esoteric School associated our lower animal passions with the 

Devil and represented those negative forces in the symbol of the Black 

Veiled Lady. 

As we saw in a previous teaching, the Black Veiled Lady is the expression 

of heavy, gross matter.  We interpret that this refers to the physical body 

and to the impulses it generates in us to sustain life.  Remember that 

there is no figure of the Black Veiled Lady in this course.  There is no 

graphic symbol that represents it.  Maybe it is because the Black Veiled 

Lady only expresses what appears in us as an obstacle to our unfolding: 

in our lower animal passions and in harmful habits and behaviors that 

cause us to depart from the ideal that we yearn to carry out.  However, 

as we tend to personify symbols, we might sometimes even come to 

imagine that the Black Veiled Lady is a malignant entity, as if she were a 

Devil, from whom we must defend ourselves. 

                                    
13 Curso El Tarot, 6ª Enseñanza 



COMMENTARIES ON ARCHAIC SYMBOLOGY 

 

 

27 

 

This tendency has some positive characteristics and others not so 

positive.  The personification of symbols brings them closer to us. It 

becomes easier for us to say God than try to expand our mind toward 

that which the symbol of God signifies.  We make of God something so 

human that we can speak with Him as if he were a person with feelings 

and intentions like ours.  We usually say, for example, that God loves me, 

that God is angry with you, that God punishes others.  The good thing 

about this personification is that it enables us to communicate with 

symbols; the harmful thing is that when we personified them we tend to 

forget or ignore what the symbols mean.  When we make them part of 

our daily life, that is a good thing because it keeps us in contact with 

them, but it is not so good when it separates us from what they really 

mean.  

When we go through an inner trial or when a passion or desire pulls us in 

the direction we don’t want to go, the Black Veiled Lady becomes a 

concrete figure for us, always lurking near, ready to cause evil and 

separate us from what we really yearn to accomplish or fulfill. 

If we depart from the symbolism and pay attention to how nature 

behaves, we discover laws that govern the universe and ourselves. There 

is no good or evil in nature, only transformations that amaze us or hurt 

us but are what they are in the process of life. 

We, as part of natural life, do not have "evil"; we are simply subject to 

natural laws and the consequences of our actions.  For this reason, it is 

good that we understand that when we suffer for something that is not 

clearly from natural phenomena, such as geological events, it is not 

because of some evil that comes to us from outside, some evil spirit. It is 

what we produce with our actions, our emotions and our thoughts when 

we do not align them with a healthy discernment and values that promote 

unfolding. 

Temptation, passion or habits that prevent us from realizing the ideal that 

we desire come from ourselves.  This “evil” of ours is not a bad thing in 

itself, rather, it is bad in relation to the stage of unfolding that we are 

going through.  The bad thing is to regress, to go against the process of 

the expansion of our consciousness.  And any action, feeling or thought 
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that might block that expansion is bad for us and for the peace, harmony 

and the advancement of humankind. 

We also do damage to ourselves and others when we passionately hold 

onto a negative thought.  When we think of others with the passion of 

hate, envy, revenge or the desire to destroy what we would like not to 

exist, the flow of mental energy generated by this creates a powerful and 

negative wave that spreads over all of us.  The way to protect ourselves 

from this destructive wave is to generate a strong wave of constructive 

thoughts of love, solidarity, inclusion, compassion.  We can do this by 

praying for the good of those who suffer, accompanied by the habit of 

thinking well and having good feelings. 

And thus Don Santiago Bovisio wrote in the course, The Good Road: “The 

first step in a person's reform is not the confession of his or her past faults 

or an ostentatious change to a devout life; it is not to jump from one 

extreme to another.  A person's reform begins when he or she sends forth 

a thought of love, and after this another and another, until he or she 

creates the habit of thinking well.” 14 

At the same time, our words have a great power.  With them we can 

generate positive and expansive waves or malignant and destructive 

ones.  Among the latter, propaganda with words, sound and images can 

condition us to live and think without discerning, even to the point of 

fighting one another.  

Indeed, it is good to remember that we tend to respond more to 

instinctive impulses of dominating and possessing than to those that call 

us to compassion and inclusion.  Without realizing it we could open doors 

to misfortune, not necessarily because what tempts us or attracts us is 

bad in itself, but because it does not respond to what we need to do to 

continue to unfold. 

                                    
14 Course The Good Road, 4th Teaching 
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From another point of view, the course, The Spiritual Life of Cafh looks at 

evil this way: 

"Evil is the personal, the compound, that wants to dissociate itself from 

the simple and have a life of its own.  This illusion, impossible to fulfill, 

pulls one away from reality and creates infinite phantasmagoria."15 

According to this concept, evil is the separativity that exists in our current 

state of consciousness, stimulated by basic instincts: we live centered in 

ourselves, separated from the simple unity that is life and time. When 

this happens in human society, we see the tragic consequences in the 

news and in our own lives.  Yet we are a composite of various mental and 

emotional states: mind and heart, love and hate, primal impulses and 

divine longings, changing states of mind, multiple impulses. We are still 

not able to say with certainty who we are, except that we want to be 

somebody.  And that same desire to be somebody specific with an 

individual accomplishment, be it of human or spiritual values, is what 

impedes our progress towards the consciousness of unity and 

participation, keeping us in a life permeated by bewilderment and pain, 

that we ourselves generate. 

Beyond the symbols, we find in these teachings two aspects that seem 

significant. 

While the title The Black Veiled Lady refers to the symbol which expresses 

the temptation to turn away from our path, actually, the teaching begins 

by placing us at a certain time in human development, which is called the 

Return of the Fish (the age of Pisces, which comes before Aquarius).  We 

interpret this to mean that the first thing we need to do is place ourselves 

in context; in this case, in the great context of human development.  This 

expansive vision helps us understand that our work goes beyond that of 

being better persons, that it consists in the advancement of human 

unfolding, not of my unfolding only.  In other words, it helps us realize 

that we participate in a life that is, at the same time, individual and 

universal. 

                                    
15 Course The Spiritual Life of Cafh, 12th Teaching 
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We find the theme of the Black Veiled Lady at the beginning of the 

description of the soul’s road, as an invitation to take consciousness, not 

only of the human being’s past but also of what we feel we are as human 

beings.  In other words, it is an invitation to know ourselves in an 

intelligent and dispassionate way.  The theme of the Black Veiled Lady 

leads us to bring to light aspects in ourselves we are not always willing to 

acknowledge.  For example, how our instinctive nature sometimes drives 

us to think and act in a way that is detrimental to our unfolding. 

In these Teachings, we read: 

. ...at the return of The Fish... 

This expression is related to the subrace of Pisces. 

. ...barge advancing with the bargeman and the water jar of Aquarius.  

Aquarius refers to the subrace of Aquarius, which comes after that of 

Pisces.  In this context, the word race does not refer to current ethnic 

groups but to the chronology of human development.  According to the 

teachings of Cafh, this chronology is divided into seven root races; each 

of these into seven subraces.  The race of Aquarius is the sixth subrace 

of the fifth root race.  

.  …The High Priest was seated on the rock of EHS.... 

The rock of EHS symbolizes the Tomb of the Divine Mother Asleep; it is 

represented by a black stone cube.  It is interesting to note that, when 

the sides of the cube are unfolded, a cross is formed. 

Although it doesn’t appear in this teaching, it is also interesting to know 

that in the symbol of a black stone surrounded by flames, the stone 

represents our tendency to limit ourselves within the knowledge we have 

acquired. The flames represent the ramblings or illusions that prevent us 

from penetrating what lies beyond what we already know.  To transcend 

this, we have to cross these flames. 
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.   ...He then broke the silver cord of seven knots at the level of the sixth 

knot...  

The cord of seven knots refers to the seven subraces; the cut at the level 

of the sixth knot means the beginning of the sixth subrace.  When found 

on a staff of seven knots, the symbol of seven knots means complete 

internal dominion. 

.   ...He stood up with the Fire in his right hand to open, with a blow of 

his strong shoulders, the door named for the Strong Liberator.  

The right hand is a sign of power; the hand with the fire expresses the 

power of the mind or the spirit.  To open the door of the Strong Liberator 

is related to the barely ajar door in the image of The Triumph of 

Horushatum. Strong Liberator is the name that is given to the Great 

Initiate that is expected to appear during the Aquarian Race.  

THE TRIUMPH OF HORASHATUM16 (Page 21) 

It is significant that the symbolic image associated with the theme of the 

Black Veiled Lady is not an evil image but that of the High Priest, the 

liberated soul.  But not completely liberated, since he waits "at the 

Threshold of Eternity" until all souls are liberated.  This message tells us 

that, on the one hand, we should not  remain prisoners to the idea that 

we may have of the Black Veiled Lady in ourselves and, instead, look to 

our ideal, represented by Horushatum.  It also means that we come to 

realize that spiritual liberation is achieved through participation.  The High 

Priest, seated on the rock, does not refer to a particular being, but refers 

to the soul who has attained spiritual realization: “When the soul reaches 

that glorious freedom, she remains on the Threshold of Eternity without 

transcending to the undifferentiated state.  She awaits all beings to reach 

the perfection she now possesses.” 

The image of The High Priest Horushatum, which appears before the 

description of the stages of our unfolding, can lead to more 

interpretations.  If we consider the image as it is, we could say that it 

                                    
16 See Epilogue, page 112 
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stands for the ideal to be carried out by human beings, because it shows 

us the state of consciousness that we will have to reach when we 

assimilate the experiences of living in this world and we actualize the 

inherent possibilities of humanity.  We can also associate Horushatum 

with the Bargeman of the Water Jar of Aquarius who, with his water jar, 

pours wisdom over humanity, since both figure in the same teaching. This 

leads us to think that, since the beginning of the road, we are assisted 

and inspired from a spiritual level higher than ours; in symbolic language, 

by Masters who are protectors of humanity. 

In the description of this the image we read:  

.   ...The High Priest Horushatum, dressed in an unbelted white tunic and 

cape,   

The tunic symbolizes the soul. It is also a symbol of death. 

In some ancient cultures the tunic was the usual clothing of men and 

women.  Before entering the temple, the priest removed his clothes to 

put on the seamless white linen tunic, with a belt, also of white linen.  

This tunic was a symbol of the purity that the priest had or should have.   

To dress in the tunic or white cape also meant that one was free of 

attributes, and as with clothing, it shows rank, wealth or power.  In this 

image, the High Priest wears no belt because it represents the spiritually 

liberated soul and not an individual priest. 

.  ....is standing on the black conical stone. 

This stone no longer is that of the Tomb (square) of the Divine Mother 

asleep; in this case, it symbolizes the mind with all its potential.  The 

standing priest on the point of the cone represents concentration—the 

acuity and mental balance necessary for attaining spiritual liberation. 

.   A Crown is placed upon his hairless head, through which can be seen 

part of the eight openings  

The hairless head represents the clarity of the liberated mind from its 

structures, prejudices and automatic defenses.  The Crown with eight 

openings symbolizes power and sacrifice. 
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.   His face is shaven 

This signifies the rule of the ancient Esoteric School where beards were 

not worn on the face.  The face without features means having 

transcended a personality. 

.  ...reveals the twelve rays of the sun over the water below it.... 

Which stands for the 12 rays of love, described in the course Spiritual 

Unfolding.17  The Sun also symbolizes the source of life. When it has 7 

rays it represents the 6 dimensions of space along with the spiritual 

dimension; the latter being at the center of this image.  The Sun also 

symbolizes the light, intellectual knowledge and cosmic intelligence. 

The water under the Sun means continuous change, within which there is 

life, death and transformation.  It also symbolizes the horizon of the 

spiritual ideal, always moving just beyond our reach, as an image of the 

continuous realization that spiritual unfolding means. 

.  To the right is the second window that reveals present-day man on 

water, arched in such a way that his head touches his knees... 

Present-day man, folded over himself, represents what we are now:  each 

one of us enclosed in our own person, with our feet (our steps) immersed 

in the vicissitudes of our life, without even trying to raise our head to see 

where we are going. 

.  To the left of the High Priest is another similar window, in which you 

see the man of the future, suspended in the air on top of the water, 

arched in such a way that the soles of his feet touch the nape of his 

head. 

Being suspended in the air it represents the freedom of the one who is 

not altered by the circumstances of life; it can also be a forecast of living 

in space.  The soles of the feet touching the neck refers to the discernment 

and wisdom needed to guide one’s steps.  The gaze directed upwards 

indicates that it is directed toward the realization of a superior ideal.  The 

hands folded in front of him shows that he is not supported on anything. 

                                    
17 Course Spiritual Unfolding, 12th Teaching 
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.    ...an open book on the floor. 

The book symbolizes the divine secret. It also symbolizes the universe. If 

it is open it represents the manifestation.  It also refers to the fact that 

the divine secret is right in front of us in the world that we perceive.  There 

are no secrets that we cannot unveil if we have an open mind, ready to 

learn from reality.  In the tradition of the Grail, the book symbolizes the 

cup that contains the supreme wisdom, open to those who renounce 

everything to attain it.  

.  ....it is the door of the Strong Liberator (barely ajar). 

This indicates the imminent arrival of the Great Initiate. 

.  ...barge with the bargeman and the water jar of Aquarius advancing 

rapidly  

The barge symbolizes crossing; in this case, it is the becoming of the 

process of unfolding, both of the race as a whole and of individual beings.  

The bargeman, in the symbol of Aquarius, is the water boy who takes 

under his arms or on his shoulders one or two water jars which pour the 

water of knowledge over humanity, to quench our thirst for truth. 

In another context, the barge symbolizes life sailing on the current of 

time, imponderable, silent and invisible, that carries us through life, 

always with the same rhythm and in such a gentle way that we do not 

perceive it.  The bargeman stands for human beings.  As captains of the 

barge, we have two options: to let the passage of time carry us without 

looking where we are going or taking firmly the rudder of the barge to 

guide it towards the ideal that we have chosen.  With our water jar we 

pour the thoughts and feelings we carry in our mind and heart over those 

around us and over the world.  By paying attention to this fact, we become 

aware of the influence, positive or negative, that we continuously exert 

over our surroundings and over all humanity. 
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.  ...cover your face with the white veil... 

The white veil white is a symbol of purification through renouncement to 

oneself. The veil banishes all traces of a separate and different 

personality. 

.  …it is the Mother’s soul calling her Sons from the Mansion of Death. 

It is the call, so to speak, of the divinity in its potential state, ready to 

manifest itself.  For this reason, it says it is the Mother’s soul that calls. 

The one who calls is EHS. If it only said the Mother who calls it would be 

Aeia, her active or manifested state.  The Mansion of Death is, precisely, 

the potential in which, although nothing seems to happen or occur, the 

principle of existence is found.  Her Sons are the souls that have 

transformed themselves from human to divine; if they do not respond to 

this call with purity and renouncement (with the white veil), they will not 

unfold.  

.   Twenty-eight priestesses file slowly...  

Twenty-eight is 4 times 7.  The number 4 has been given several 

meanings, for example, as the number of the organization or 

materialization given to things: 4 directions of space; 4 elements (water, 

fire, earth, air), 4 cardinal points, 4 seasons, 4 phases of the moon.  In a 

word, 4 is the totality of material things.  The number 7 symbolizes divine 

harmony.  From this point of view, 28 (4 x 7) synthesizes divine harmony 

with what is human.  The priestesses represent souls who are prepared 

for Divine Union. 

.  ...Look at the golden letters which speak.  

Gold symbolizes wealth and the great effort need to obtain it.  It also 

symbolizes the essence of life.  Look at the letters tells us something like 

“Strive to elevate your aspirations towards the purest possibility in life.” 

The golden letters which speak tells us that when we look into the essence 

of life, it speaks to us. In other words, it illumines us within and give us 

wisdom when we pay attention to the reality in which we live.  
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.   A circle and cross crown the heights...  

It is the figure of the Ansata cross or Ank.  It has double meaning; it 

symbolizes immortality and also spirit-matter.  It is the oldest Egyptian 

cross, also called Tat. 

.   A brilliant ray has come down from the heights: it is Foa.   

It is the presence of the Mother Idea (expression of the divine plan) in 

our consciousness. It is the always open passage in our interior, between 

our soul and God. 

.   The two Guardians of the Summit are now ready to show the Way. 

The guardians symbolize protection and constraint.  On one side, they 

protect; on the other, they take care of those who are not prepared so 

that they do not acquire more knowledge then they can assimilate.  In 

most ancient cultures, guardians were represented by dragons, 

sometimes seen in gargoyles.  Also the figure of the guardian is 

associated with the custody of logical reasoning over the subconscious. 

.   ...by a Divine Law of Consequences... 

This law is also known as Karma in Sanskrit.  It means that our every 

action determines a consequence that we must face in our present life 

and in future lives.  This word, combined with other letters (in Sanskrit), 

has meanings associated with action and its consequences.  For example, 

Akarma means inaction, lack of action; Agami-Karma means the future 

karma produced by our actions in the present. 

There is no better way to explain this law than the quote written by Don 

Santiago Bovisio in the course Spiritual Unfolding18, calling it the Law of 

Consecutive Predestination: 

“The Law of Consecutive Predestination and the Arbitral Law of 

Possibilities determine, in a parallel and alternative way, the greater or 

lesser advancement of the being.” 

“The being comes from one point, is in another, and continues onward.” 

“This is not left to the being's free will; rather, s/he is predestined by the 

                                    
18 Course Spiritual Unfolding, 3rd Teaching 
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harmonious play of the great wave of causes and effects, from which s/he 

cannot separate him/herself.”  This is the Law of Consecutive 

Predestination. 

“But although one cannot separate oneself from the Law of 

Consequences, one can undoubtedly hasten or delay actions originating 

from the past with a conscious effort of the will.  And in this way, the 

Arbitral Law of Possibilities is at play. 

“In short, the infinite and the finite meet and merge with one another 

continuously.  The Ansata cross that dominates the Temple of Hes is 

always the solution to the great divine and human problem. 

“Behind these two great fundamental and universal laws rules another, 

inner and occult law, which individually connects the being with the 

cosmic and spiritual current which is within the vastness of his/her 

consciousness.”  “Let us give an image: The human being's life draws a 

curved line which reaches the apex of its ascent and there collides with 

the cosmic current with which it is in tune.  It is the unique occasion of a 

lifetime; it is the instant in which vocation flashes suddenly into the 

seeker's mind; it is the moment of progressing which is presented only 

once on the human road.” 

“Even the most perverse person has his/her instant of inner elevation and 

connection with the superior forces; it is when s/he feels the desire to be 

better.” 

“If during the descent of the curve toward physical death the soul keeps 

alight the flame of the vocation perceived in that superior glimpse, she 

will never again be what she once was.  But if oblivion extinguishes that 

light, the discovery of one's vocation will be no more than a remembrance 

that she will have to nourish in the next human pilgrimage.  Physical death 

is, in the final analysis, no more than the depletion of particular 

consequences and possibilities.” 
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Regarding the daily meditation: 

When reflecting on the symbol of The Black Veiled Lady and when 

meditating on this theme, it is good to keep in mind the ideal we yearn 

to fulfill, symbolized by Horushatum. In this way we can visualize the 

direction we need to go and we will have the determination and courage 

necessary to travel that path.  If we only focus on the idea that we might 

have of the Black Veiled Lady, we could become wrapped up in a solitary 

struggle to overcome something that requires of us our complete 

attention and effort, something we can’t always accomplish. If, instead, 

we contrast the Black Veiled Lady with Horushatum, we remain conscious 

of where we are and where we want to go on our road. 

In addition, when we meditate on this theme, we remember that although 

the Devil is a figure in the Tarot, this symbol doesn’t appear in our 

teaching.  The only representation we could make of it is an absolute 

darkness, because when we are dominated by our instinctive nature there 

is such darkness in our mind that it obliterates the discernment and 

understanding that we may have.  The only source of light that we 

perceive in those moments is the light of our spiritual vocation, 

symbolized by Horushatum.  When we start from this foundation in the 

meditation, we maintain sufficient mental clarity so as to understand the 

nature of our impulses and unconscious desires and to have control over 

our lives. 

Although we noted above that we tend to forget what they actually mean 

when we personify symbols, there are occasions in which we should 

personify the symbol of the Black Veiled Lady as if it were a specific entity 

that tempts us to do something that isn't good for us.  This personification 

can make it easier for us to concentrate on our intentions and feelings in 

order to reject the impulses or desires that contradict what we really want 

to carry out.  Many times, to have the determination to stop doing 

something, it is not enough to simply tell ourselves “Don’t do that.”  We 

need energy that is greater than the one we get from a simple self-

examination. Feeling abhorrence for that which limits us gives us the 

inner strength to overcome it.  And we need to feel it not only in an 

isolated way but as part of a program of meditation designed to change 
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one habit for another more suitable one.  Meditation on The Black Veiled 

Lady, together with meditation on the other themes, is precisely what we 

need to do. It is an appropriate technique for improving our habits and 

for changing them when they are harmful or limiting in what we want to 

achieve.  In other words, it is a tool for changing our behavior so we can 

reach the destination we want to give to our lives.  As we meditate on 

this theme, we have the figure of Horushatum in the horizon, giving 

dimension and context to our efforts to overcome the obstacles that 

hinder our unfolding.     
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THE ABYSS 

Fourth Teaching 

 

“Arise, oh Conqueror of the Flame, and commence your road; the Divine 

Mother awaits you.    

“Leave the pit of death and despair, and cut with a firm hand the hard-

umbilical cord that binds you to the rotten placenta of your torpor and 

bestiality.  

“Follow the luminous trail before it disappears from your sight in the 

dense darkness. 

“Do not forget the sound you have perceived; do not confuse it amid the 

turmoil of the Abyss.  Fix your eyes on the distant tongues of fire before 

you become blinded by the glowing fires of passions. 

“Fear not the monsters that stand in your way, for they cannot see.  Keep 

crawling along the escarpment, for the encircling edge of the Abyss is 

near, like the imperturbable rocks which surround the shifting waves of 

the ocean.  

"Do not forget! Only once will this precious occasion be offered to you.” 

“If you do not make the most of it, illusion will have to be born in you 

once again, maturing with sorrow and giving fruits of blood.  Later, 

through death, you will be able to glimpse the light again, and hear the 

gentle call.  The Guiding Fire will once again burn for you. 

“Why do you hesitate?  What do you hear now? What are you afraid of?  

It is the terrible roar that the abandoned beast sends up from the bowels 

of the earth, the beast of the 666 powers. 

“Do not look back!  Do not hesitate at the edge of the precipice!  You will 

surely fall into it, wrapped in the terrible whirlwind that your Enemy’s 

eager breathing rhythmically stirs up. 

“Tomorrow you may!  You will return to kill her for the last time once She, 

awakened by your victorious kiss, has entrusted you with the double-

edged sword of unshakable will. 
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“Abandon, too, your vestures made with the memories of exile.  

Submerge yourself in the healthful waters of the Eternal, in the tranquil 

and hospitable lake of oblivion.  Dress in a new white seamless tunic, 

ample and simple, like simple Faith, sure Hope and tolerant Love. 

“Do not fail to rub your feet with the soothing, fragrant oil of patience and 

resignation before embarking on the journey, so that you will be able to 

face the obstacles of the long day’s march. 

“Awaiting you are other, better waters, other garments not made by 

human hands, another balm to anoint you King.” 
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2. THE SIGN OF THE MOTHER ON THE ABYSS 

At the bottom is a churning, dirty sea, predominantly reddish brown, 

mouse gray and murky green.  In the middle of the sea rises a wave with 

seven steps.  In the background, sky, of a dark and dingy color on a 

stormy horizon, becoming clearer as it reaches the upper edge of the 

frame, ending in a cobalt blue.  On top of the wave, the sky looks to the 

world, the visible part is the South American hemisphere, while the 

northern hemisphere is engulfed in flames that complete the spherical 

shape.  On top of the world are four golden suns arranged in a cross, 

surrounded by seven celestial stars.  All of this is surrounded by light that 

stands out on the top part of the sky. 
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THE LOWER WORLDS  

Fifth Teaching 

 

The Abyss is the image of the soul’s descent to the lower, human and 

intermediate worlds, and her return to the higher worlds in search of 

knowledge, which is the key to freedom. 

The three days Jesus remained in the sepulcher after his death are 

symbolic of these three worlds.  He goes down to hell, liberates the souls 

in limbo and soars to heaven.  

In The Divine Comedy, Dante describes how the soul must descend to 

hell, pass through purgatory and rise up to heaven in order to attain 

Supreme Wisdom. 

The disciple must also bypass the Abyss of passions, begin the journey to 

the Mountaintop and conquer the treasure of the Divine Mother. 

The mind is a wonderful instrument for understanding the manifestation 

of Divine Life, but it is an obstacle to knowledge of the Divinity Itself.   

The Conqueror of the Flame masters the mind completely, because that 

mastery is the only means he has at his disposal for attaining Initiation.  

The disciple glimpses the immensity of spiritual freedom in moments of 

lofty inspiration and ecstasy; but since he is not master of himself, he has 

to come back and submerge himself in life in order to know it better and 

master it.  

He has to overcome the instincts and slowly commence the march toward 

Liberation. 
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COMMENTARY 

Teachings 4 and 5 

These teachings show us another characteristic of the first stage of our 

unfolding.  In the symbol of the Black Veiled Lady, besides attaining 

dominion over ourselves by no longer being carried by instinctive 

impulses, we have to recognize our situation in the world.  

To expand our consciousness, it is not enough that we know our personal 

context, we also need to see the human context as it is, without letting 

ourselves be carried away by escapes that conceal or cover reality.  Only 

when we fully accept our reality can we discern what to do to open a clear 

path before us. 

The Abyss stands for the reality of being submerged in suffering and the 

lack of knowledge.  As much as we might try to distract ourselves, we 

cannot escape our sorrows, the suffering implicit in living in this world 

and the immense suffering that we cause one another.  Becoming aware 

of this helps us to develop compassion for all human beings. 

When we recognize our participation in the human family, we understand 

the scope that our responsibility must encompass.  It would not make any 

sense to look for an individual liberation while turning our back on 

humanity, of which we are an inseparable part.  The problem with the 

Black Veiled Lady, is that if we look at her as a personal enemy that we 

have to overcome, this struggle tends to distance us from a bigger 

struggle, the one we really need to face if we are to achieve harmony and 

love in the human family.  We cannot separate one task from the other.  

For this reason, we repeat, we cannot separate the theme of the Black 

Veiled Lady from the theme of the Abyss in which we live (and of the 

abyss that we usually have in our minds). 

We remember that the Sign of the Mother is over the Abyss.  This keeps 

us aware that we are in this world for a certain reason: we live in it so we 

unfold.  Although the light of the Sign of the Mother is above the abyss, 

it does not illumine it.  We don’t find there a light to guide us. We need 

to raise our eyes to make out the luminous destiny that we can aim for if 
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we are willing to overcome the trials that is represented by the steps in 

this image.  Therefore, we do not try to flee from the abyss by distracting 

ourselves so as not to think about this suffering world.  We need to 

overcome it, and we do this working on our spiritual liberation and on 

works that lead us to a more harmonious, peaceful society. 

The abyss is also our fundamental state of ignorance; we are plunged into 

the dark abyss without knowing it.  While we continually are learning and 

we know more and more, this knowledge does not adequately respond to 

our fundamental questions, those that really matter.  And when we seek 

security in the support of beliefs, we see how these fall apart in the face 

of scientific advancement.  We are deep in the abyss of not knowing, and 

we find no way out from there. The only way out is up.  In other words, 

moving forward in our unfolding. 

In these Teachings we read: 

.   Arise, oh Conqueror of the Flame, and commence your road; the Divine 

Mother awaits you.    

 Leave the pit of death and despair, and cut with a firm hand the hard-

umbilical cord that binds you to the rotten placenta of your torpor and 

bestiality.  

This is a call reminding us to acknowledge the tragedy we have made of 

human life and how important it is for us to respond to our spiritual 

vocation.  Only in this way will we be able to overcome the obstacles that 

appear on the road. 

.  Fear not the monsters that stand in your way, for they cannot see.  

The passionate impulses are blind; only by reflecting can we “see” their 

consequences.  And thus, by having good discernment—and using it—can 

we overcome the difficulties we encounter. 

.  Do not forget! Only once will this precious occasion be offered to you.  

If you do not make the most of it, illusion will have to be born in you 

once again, maturing with sorrow and giving fruits of blood.  Later, 

through death, you will be able to glimpse the light again, and hear 

the gentle call.  The Guiding Fire will once again burn for you. 
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According to the ancient Esoteric School, the difficulties and trials that we 

do not overcome in this life return in other lives until we transcend them.  

.   It is the terrible roar that the abandoned beast sends up from the 

bowels of the earth, the beast of the 666 powers. 

The book of Revelations in the Bible associates the number 666 with the 

Beast, an entity that also appears later in the Bible.  In other texts this 

number is associated with the Devil and the Antichrist.  "Here is wisdom.  

Let him that hath understanding count the number of the beast: for it is 

the number of a man; and his number is 666.” 19 

"Number of man" tells us that the beast is not an entity in itself, but it is 

part of our nature.  "Abandoned" is when we have mastery over the 

instinctive aspects of our human condition.  He “roars” to scare us and 

gain once again control over our behavior. 

.   Abandon, too, your garments made with the memories of exile.  

The garments (the personality that we have acquired, to which we adhere 

through memory) cover what we are.  To abandon them means to 

renounce to that personality. 

.   The Abyss… 

Abyss (from Greek a [no] + byssos, bythos [deep, profound]) is a concept 

that exists in all mythologies.  An abyss is that which has no bottom; a 

watery abyss in mythology signifies the field of manifestation or the 

cosmos.  In Sumeria, Akkadia, and Babylon the abyss was Ea, the infinite 

All-Wisdom deity who was born out of the depth; while in Caldea 

mythology the abyss is Tiamat,20 feminine principle that epitomized chaos 

or cosmic wisdom.  In Egyptian cosmogony, we find Nut as celestial 

abyss; in Norse cosmogony, we find the abyss in Binnungagap21 

(descendant of Ginn), the infinite vacuum of illusion. 

                                    
19 Revelations 13:18 
20 Biblioteca Pléyades 
21 Norse-Mythology 
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.   The Abyss is the image of the soul’s descent to the lower, human and 

intermediate worlds, and her return to the higher worlds in search of 

knowledge, which is the key to freedom.  

This means that the experience of material life is necessary to attain 

complete spiritual freedom.  In other words, to unfold, we need to live on 

this earth with the body that we have and the pains that we suffer because 

of it.  We are also subject to instincts that, if we do not control them, can 

lead us to do harm despite our growing ability to discern.  

.   The disciple glimpses the immensity of spiritual freedom in moments 

of lofty inspiration and ecstasy; but since he is not master of himself, 

he must come back and submerge himself in life in order to know it 

better and master it.  

This reinforces the idea that we need to live in the world until we 

understand the messages that life gives us and we understand the 

consequences of our actions.  

The Sign of the Mother on the Abyss (Page 42) 

The image The Sign of the Mother on the Abyss refers to the stage where 

we begin to open up to the reality around us, beyond our family, our 

group and our individual interests.  We begin to develop empathy, and 

we notice the state of society and the human condition.  We cannot avoid 

the distress and sorrow we will have to suffer sooner or later.  We cling 

to beliefs that promise happiness we cannot get.  But we no longer can 

feel that the reality we live is foreign. 

The Sign of the Mother on the Abyss synthesizes two figures: the great 

spaces of reality and the submersion into darkness and the limitations of 

modern human life.  The world we live in is the result of what we are.  We 

can very well associate the churning, dirty sea with the way we relate 

among ourselves.  When we stir up the waves of our lives, the detritus 

from the bottom rises, the waters lose their transparency and we do not 

discern what we do to one another.  But if we look upward (to the sky at 

the top of the image), we can perceive the light (wisdom) that we can 

attain if we work in our spiritual unfolding. 
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Although we are in the habit of focusing on all we have to do and the 

goals we want to reach, we cannot ignore the fact that we are minuscule 

inhabitants of a tiny planet that is moving at a speed difficult to imagine, 

within a small galaxy at the periphery of an unfathomable Cosmos.  This 

is our reality—tiny points of consciousness in the vastness of the 

universe—a reality that we don’t always keep in our understanding. What 

we do have in our mind is our everyday life and the smallness of our 

outlook.  The diaphaneity of celestial light, represented in this image, is 

always present, but if we are not committed to becoming conscious of 

what we are and what we can do to live with light, we condemn ourselves 

to dwell in the “churning, dirty sea” of the abyss of our lives. 

In the description of this image we read: 

.   At the bottom is a churning, dirty sea, predominantly reddish brown, 

mouse gray and dirty green.  In the middle of the sea rises a wave 

with seven steps.  In the background, sky, of a dark and dirty color on 

a stormy horizon, becoming clearer as it reaches the upper edge of the 

frame, ending in a cobalt blue.  

We distinguish two areas in this image, one dark and restless and the 

other luminous and serene.  Both are our everyday reality.  On the one 

hand, we know that we have enough discernment and capacity to make 

a better a life, both individually and collectively.  However, we only focus 

on the daily bustle of obligations, commitments, projects and conflicts.  

In short, we remain caught up in the whirlwind of everyday life.  

The seven steps represent the seven trials that must be overcome to 

ascend from the abyss to spiritual light: physical suffering, misfortune, 

frustration, sacrifice, ignominy, discouragement, doubt.  We can relate 

these trials to the trials of Job22. . ...is engulfed in flames... 

The Earth engulfed in flames at the upper part of the image invites us to 

take consciousness of the misfortunes we are creating and that we might 

                                    
22 Job 1-42 
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create in the world.  Also, the world engulfed in flames represents the 

instinctive passions. 

.   On top of the world are four golden suns arranged in a cross. 

The four golden suns arranged in a cross symbolize spirit and matter; 

they are also a symbol of the life in matter.  In another context, the circle 

of gold (the perimeter of the Sun) is the mystic ring of the gods; it is also 

the image of the mind, the domain of the upper worlds, of paradise. 

.  ...surrounded by seven celestial stars. 

They represent the stages of spiritual unfolding, whose symbols are: HES, 

IRED, FOA, IHS, CAFH, AEIA and the soul with her Own Name: Deifying 

Union23. 

 

Regarding the daily meditation: 

The meditation on the Abyss is a call to the reality in which we live. It 

shows us aspects of life that we seldom wish to keep in mind and opens 

our awareness of where we are in relation to where we are going.  It also 

reminds us that we are in exile in relation to where we yearn to go 

(“Abandon, too, your garments made with the memories of exile.”) In 

other words, to meditate on the Abyss makes us conscious of our situation 

in everyday life and also of the larger context of life in this world.  In 

addition, feeling that we are outcasts prompts us to keep our ideal present 

and to strive to fulfill it. 

The meditation on the Abyss leads us to participate.  Rather than isolating 

ourselves in our suffering, desolation makes us sensitive to human pain.  

Becoming conscious of the pain that exists in the world moves us to unite 

with each and every human being and to participate with them.  It is 

through this union, we walk towards the spiritual ideal and transcend our 

painful solitude of not knowing.  This leads us to work in a concrete way 

to express our love and to do good in our surroundings and in society. 

  

                                    
23 Course: The Spiritual Life of Cafh, 12th Teaching 
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VEL AND APHEL 

Sixth Teaching 

 

The Book of All Times, which no mortal has ever been able to read, is 

kept in the Cave of Judgments. 

This is a Book which neither water harms, nor fire burns.  Time cannot 

efface its characters. 

Four Knights guard the entrance to the Cave, well-equipped with flaming 

swords, winged helmets, silver cuirasses and hard shields. 

But IHS, the Son of the Flame, has penetrated there. 

The Wayfarer will not be back to view the Divine Mother’s fire for a long 

time. 

At the crossroads of the Abhayagiri pass, on Mount Sumeru, an iron door 

arises. 

Three wild and terrible beasts guard the entrance.  

Those who do not wish to be devoured by those beasts will have to gird 

their waists with the Sacred Cord, take off their shoes and break the Hazel 

Cane. 

Then the bell of Vihara will toll for them and the door will open at the 

touch of the Pilgrim’s hand. 

On the fourth day, the Wayfarer found himself at the edge of the 

branching road.  

One is named Vel and the other Aphel.  

The first, steep and guarded by a Golden Eagle, rises rapidly to the 

Mountaintop. 

The second, sown with sharp, multicolored stones, descends to the edge 

of the Abyss and then ascends the slope in a gradual spiral which also 

leads to the summit.   

Inescapably, one must choose one Path or the other. 



COMMENTARIES ON ARCHAIC SYMBOLOGY 

 

 

52 

 

 

 

 

3. THE SOUL’S JOURNEY 

Here the Divine Mother can be seen, dressed in black, with a white veil 

over her face.  The lamp is in her right hand, surrounded by a golden 

aura.  With her left hand she leads a Maiden, symbol of the soul, dressed 

in white, wearing a belt, her hair loose and with a chain around her neck.  

Both go barefoot.  In the background is the snowy summit, wrapped in 

reddish clouds.  The dome of the Golden Temple is in a forest of blue-

green pines.  The two roads; a straight one that goes to the Divine Mother 

and the other circling the mountain.  Later a reddish green lake can be 

seen and mountains wrapped in blue violet mists.  At the top there is an 

ivory colored ribbon, which bears in gold letters the inscription: 

“Adducentur virgines post eam.” 
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THE TWO ROADS 

Seventh Teaching 

 

The Two Roads illustrate a decisive moment on the Spiritual Path. 

The first part of the text refers to the purgative way and corresponds to 

worldly life. 

The second refers to the illuminative way and corresponds to 

contemplative life. 

The third refers to the unitive way and corresponds to spiritual life. 

If one observes the lives of great beings and, as a matter of fact, the lives 

of all human beings, one sees these beings traverse the above-mentioned 

three stages before beginning their decisive lifework. 

The first part of the text, then, describes the inner process of the soul, 

who thinks about leaving one type of life in order to adopt another, new 

one. 

The Cave of Judgments symbolizes the lower part of the mental world.  

The Book of All Times, which may only be read by IHS, the Liberated Soul, 

symbolizes the course of past existences which the being does not know 

of but which he intuits.  

The four Knights guarding the entrance symbolize the groups of Initiates 

that command terrestrial souls.  The number four is a symbol of material 

life. 

By the inner and disciplined life, the disciple begins the road that will lead 

him to know his real state, and will prepare him for the conquest of the 

future. 

The second part of the text refers to religious life.  

There are souls who need many lives to have these experiences; others 

carry them out very rapidly. 
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Just as years of schooling, discipline and study prepare good faculty 

members, one or more years of rigorous novitiate train individuals to be 

members of various Religious Orders. 

The Iron Door symbolizes the hardness of the disciplined life. 

There exists an ancient Monastery in the Abhayagiri pass of Mount 

Sumeru.  

The three wild beasts guarding the entrance are images of the three vices 

one must inevitably master in order to live a perfect life: lust, conceit and 

greed. 

To gird oneself with the Sacred Cord is a symbol of chastity.  

The Hellenic hetairai were not allowed to wear a belt so that they would 

be easily recognized. 

To be discalced is a symbol that the soul renounces to herself in order to 

live in all and everyone. 

To break the Hazel Cane indicates the breaking of the passionate and 

human will. 

In Sanskrit, the word Vihara means monastery. 

 The third part of the text symbolizes definite choice and decision. 

Divine Union is reached by two roads: by Abstraction or by Knowledge. 

The first road is Vel, and is the most wonderful.  It is guarded by a Golden 

Eagle, a symbol of the highest and most sublime.  

The motto of the souls who walk upon it is Supreme Renunciation: to give 

all, renounce knowledge, to go to the highest, removing even the last veil 

of illusion.  

The other path is called Aphel.  It is the long, tortuous and difficult road 

of knowledge.  

It is sown with sharp, multicolored stones that denote the emptiness of 

human sciences.  It descends to the edge of the Abyss because the souls 

who traverse it have to know evil without wanting to.  It is the hell Dante 

described. 
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This road ascends in a slow spiral because the soul must know all 

philosophies, all sciences, all religions, all human aspirations; that is, she 

must know all the secrets of reason. 

The road of knowledge also reaches the summit, for multiple knowledge, 

guided by upright intention, leads to wisdom and freedom.  
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COMMENTARY 

Teachings 6 and 7 

The teachings on the Black Veiled Lady and the Abyss tell us that we need 

to attain dominion over our impulses and to acknowledge our 

circumstances in the world.  But, despite working on these things, we still 

don't feel well.  We would like to have a more transcendent meaning to 

our lives than simply surviving in the best way possible.  We feel an inner 

call to improve, to advance in knowledge and mental expansion.  But we 

haven’t yet decided to make the effort necessary for that kind of 

advancement.  We are tempted not to think, not to ask questions that we 

cannot answer, tempted to lock ourselves in a life without big promises 

or horizons, tempted to look after our own welfare without making for 

ourselves more problems than we already have.  Thus the question arises 

if we are willing or not to disattach ourselves from what gives us peace 

of mind and satisfaction (the “colorful stones”) to be able to elect with full 

consciousness the destiny we will give to our life.  

The symbol of The Two Roads represents two aspects of the same 

situation:  the big election that we have made about the destiny we give 

to our lives, and the continuous election, implied or discerned, that each 

step means when we take it.  In order to be free to confirm the big election 

every moment of our lives, more than anything, we will need to avoid 

becoming stuck in that which can hold us back or distract us towards 

roads we don’t want to take. From this point of view, the encounter with 

the two roads is that moment previous to choosing between Vel and 

Aphel.  To be able to make a choice, we first need to see that there is 

more than one road.  If we don’t develop the strength to cut ties, we 

won’t have neither discernment nor the capability to decide with sufficient 

criterion what to do at every step in life, and our journey could be 

interminable. 
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In these Teachings, we read: 

.  At the crossroads of the Abhayagiri pass... (Sanskrit)  

Abhayagiri is the name of a mountain in Ceylon (present-day Sri Lanka); 

it means "dauntless or fearless mountain.” An ancient monastery existed 

there that in the year 400 had more than five thousand priests and 

Buddhist ascetics in a school called Abhayagiri Vâsinah.24 Members of this 

school used to say that they were disciples of Katyayana, favorite chela 

of Gautama, the Buddha.  Because of persecution, they were forced north, 

beyond the Himalayas. 

.  ...in the Sumeru mountains... 

Su-Meru: The prefix Su enhances the meaning of the word that follows it. 

Meru (Sanskrit) is the mythological name of a mountain in the center of 

the Earth.  In the first Vedic age, it symbolized the land of happiness, the 

place of the Gods. 

Interestingly, in this teaching the soul is referred to as Wayfarer and also 

as Pilgrim. 

. The Wayfarer will not be back to view the Divine Mother’s fire for a 

long time... the door will open at the touch of the Pilgrim’s hand... and 

on the fourth day the Wayfarer found himself at the edge of the 

branching road.  

We think that this duality expresses the soul’s indecisiveness over which 

road to choose, or the fearful doubt of committing her life to the fulfillment 

of her vocation. 

. One is named Vel and the other Aphel.  

In Hindu mythology, Vel is the divine spear that Murugan received from 

his mother, the goddess Parvati, to defeat the evil forces of 

Soorapadman.  Vel is also a symbol of divinity and is revered in temples 

dedicated to Murugan.25 The divine lance shoots directly towards its 

objective. If we associate it with the teaching, it symbolizes the 

                                    
24 E. Burnouf: Introduction a L’Histoire du Buddhisme Indien 
25 New World Encyclopedia 
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determination and the effort required without vacillations towards the 

fulfillment of our spiritual ideal: "The first climbs quickly up the 

escarpment, guarded by a Golden Eagle to the Summit of the Mount.” 

Aphel26 (Hebrew): brown, dark, shadowy; it comes from a root, no longer 

used, meaning “to be like the sun, or setting sun.” If we associate it with 

the teaching, it symbolizes the long and painful path that we must travel 

to reach the top ("The second, sown with sharp, multicolored stones, 

descends to the edge of the Abyss and then ascends the slope in a gradual 

spiral which also leads to the summit.)  

The Soul’s Journey (Page 52) 

The image of The Soul’s Journey signifies a new stage in our unfolding.  

In this image, the maiden represents, in generic terms, the soul; in 

individual terms, she represents each one of us.  The maiden does not 

see the Divine Mother because her head is tilted.  She looks only at the 

next step she is going to take.  The Divine Mother takes her by the hand 

without the maiden realizing it.  The maiden wouldn’t be able to see the 

Divine Mother even if she lifted her head, because She will be veiled until 

the maiden lifts that veil when arriving at the snowy summit.  The maiden 

does see the Golden Temple, where she hopes to unite with the Divine 

Mother (without realizing that She is at her side, guiding her). 

The maiden’s white᠆colored dress represents purity. The loose hair 

indicates simplicity, lack of ornaments that would disguise what she is.  

Although the snowy summit is her goal, she is so taken by her walk that 

she does not see it; she only feels the need to ascend.  But it doesn’t turn 

out to be easy, because to go ahead she will need to disattach from what 

she left behind and renounce the security that she felt when she justified 

her way of living and of understanding things. 

Let’s remember that the image shows us the maiden when she reaches 

the point where she has to decide what to do with her life; a long way 

remains ahead of her on the road.  She is dressed in white not because 

she still has the purity that this dress represents, but because there exists 

                                    
26 The NAS Old Testament Hebrew Lexicon 
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within her a point of purity that nothing can tarnish.  Although we see her 

barefoot in this image, it does not mean that she has disattached from 

everything.  Although she still has attachments, walking is painful  

because it is as if nothing protects her feet.  She cannot avoid the 

sufferings of life. Neither can she avoid the fact that, although she doesn’t 

want to think about it, everything will be snatched away by time. Even 

the happy moments end up in a past that one cannot return to. 

We can also make the interpretation that the maiden does not see the 

road since she only looks at her feet and, therefore, does not have an 

ideal that motivates her.  She lets herself be carried by whatever happens 

in life without perceiving that she needs to follow a certain direction with 

perseverance (the pine hillside) to reach her destination.  For this reason, 

her road could be very long, without leading her to the goal that her 

vocation points out to her. 

Looking only at her own feet could also mean that she only looks at 

herself, living without direction. 

In the description of this image we read: 

.  Here the Divine Mother can be seen, dressed in black, with a white veil 

over her face.  The lamp is in her right hand, surrounded by a golden 

aura. 

The black robe and white veil symbolizes the human and the divine.  They 

also represent the renouncement and purity that we have to live in order 

to unite the human and the divine within us.  The lamp in hand means 

the wisdom acquired throughout lives, so necessary to be able to discern 

our road and to guide those who yearn to unfold. 

.   With her left hand she leads a Maiden, symbol of the soul, dressed in 

white, wearing a belt, her hair loose and with a chain around her neck.  

Both go barefoot. 

To walk hand in hand with the Divine Mother could be interpreted to mean 

that, even without realizing it, we are always directed towards our 

unfolding.  On the other hand, it might symbolize that we are 

circumscribed by the laws of life (or Divine Plan), and there is not an 
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easier way to go.  For example, there might be one that leads to 

happiness without having to face the difficulties and pains of human life. 

The chain around the neck represents commitment, or oath, that keeps 

the soul united with the Divine Mother all along the road.  To go shoeless 

means inner poverty; that is, total disattachment.  

.  In the background is the snowy summit, wrapped in reddish clouds.  

The dome of the Golden Temple is in a forest of blue-green pines. 

The maiden cannot see the snowy summit covered with clouds.  She 

cannot “see” the spiritual realization that she aspires to until she fulfills 

it.  Until then she will have to put her faith in her spiritual ideal.  The 

green pine trees represent the perseverance required to reach the 

summit.  

.   The two roads; a straight one that goes to the Divine Mother and the 

other circling the mountain. 

In the commentary on Aquarius we saw that the barge represents the 

journey of the soul, which also symbolizes our journey in time and that 

each of us is the boatman of our barge.  To reach a destination we need 

to elect our road, having the light of discernment to distinguish the route 

that will keep us on course, and follow it. 

.   At the top, there is an ivory colored ribbon, which bears in gold letters 

the inscription: "Adducentur virgines post eam".  

The ivory ribbon represents consecration; the inscription means "In the 

presence of the King follows a procession of virgins" (Psalm 44). 
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Regarding the daily meditation: 

Meditation on this subject reminds us that the road we have chosen and 

to also be vigilant that our conduct and our decisions keep us on that 

road.  We are not always aware how often we forget that choice in 

everyday life.  We tend to get stuck in our way of life regardless of the 

effects we produce in others and in ourselves.  Sometimes we do this 

even to the point of making decisions without reflecting on the negative 

way that they alter our life, and then when we do reconsider, we have to 

make a great effort to remedy the situation we created.  On the other 

hand, the sense of possession often lead us to adhere so much to what 

we believe that we cannot see how that attachment prevents us from 

deciding with discernment.  In addition, the sense of possession makes 

us seek more of what we need and to adhere to what we believe we own.  

We don’t always see that attachments take away the inner freedom that 

we long for.  Therefore, it is not enough that we look at our feet, we also 

have to look ahead to make out where we need to go, not so much in a 

general sense, but rather where every step we take in life leads us, even 

the smallest.  Perhaps we don’t distinguish clearly our idea (the summit 

is covered in clouds), but we do see the slopes of pines (the method we 

need to continue with perseverance) that leads us to the Temple of the 

Divine Mother, which gives us the strength to fulfill it.  When it no longer 

matters to us the discomfort of walking barefoot, we can do whatever we 

need to do to unfold, and do it well.  To do so, we need to remain vigilant 

every day.  Meditation on the theme of The Two Roads keeps us alert in 

this regard. 
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THE STANDARD 

Eighth Teaching 

The night is swiftly approaching.  

“Walk, Pilgrim, walk!” 

The sky is now covered with clouds; thunder and lightning announce the 

impending storm.  All the trees in the forest, shaken by the strong sea 

wind, echo the sardonic laugh of the tyrant Babel. 

Where are the lights of Bohas and Jakin? 

The dark, deep and raging Lake of Ixdoubar reaches the feet of the 

Wayfarer.  A red light illuminates the waters: it is the luminous reflection 

of Anhunit’s crimson mantle.  She carries the Mother’s Standard on 

Hanou’s barge, which is conveyed by the swan Tammuz and proceeds 

slowly. 

Anhunit gave the human being two Divine Keys: one of steel and the 

other of platinum. 

With them IHS can open and close the doors of hell and heaven, the doors 

of sorrow and of love. 

“You have now arrived at the great Atrium of Wisdom.  

Dazzling is the light here; wonderful are the azure veil and Golden Stars.” 

“Beware, Pilgrim!  Look but do not touch. 

“Here your soul may become blinded and fall prey to the bond of Philo, 

the cold goddess of separativity. 

“The Great Realization awaits you on the Summit of Beatitude. 

“You have entered, Pilgrim, the Soul’s Garden. 

Every flower hides a coiled serpent; every plant has a poison ready for 

you. 

“You may savor only Silence in the kingdom of Philo; but you must not 

lose sight of the Mother’s Standard.” 
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4. THREE WOMEN: ANHUNIT, PHILO AND BEATRIX 

Seated on a golden throne is the Divine Mother, wearing a light blue robe 

and covered with a red mantle.  On the right side of her lap is Philo, 

dressed in blue.  Anhunit is in the center wearing dark pink, and to the 

left is Beatrix, dressed in yellow.  They do not wear a belt.  Above the 

coronary aura of the Divine Mother is an angel on a cloud, dressed in 

white robes; in her right hand, she bears the sign of mercury and in her 

left a golden globe mounted on a handle with a white flag-shaped 

Standard.  Two Keys, the higher one of silver and the lower one of gold, 

are found at the feet of the Divine Mother. 
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THE TWO KEYS 

Ninth Teaching 

  

The road of spiritual unfolding is for strong, courageous and intrepid 

souls. 

Solitude and silence are not the end of spiritual life, but a preparation for 

going higher.  The disciple leaves his peaceful retreat once again in order 

to learn how to walk alone and to conquer, by himself, the higher stages.  

Previously, at the moments of trial, darkness and temptation, he had 

someone to hold his hand; but now he is alone: with only his mind and 

heart, with only his thoughts and feelings, which he will have to conquer 

and master. 

He is no longer the poor Wayfarer but the conscious Pilgrim. 

Anhunit is the one who carries the Standard to the Mother, because love 

is the beginning and the end of the Road.  Even the most unrefined love 

is always a small image of the Great Universal Love which moves the stars 

and all creation. 

The Lake of Ixdoubar represents the subconscious, the gross depository 

of past experiences and acquired habits.  

Hanou’s barge is the image of the physical body; the swan Tammuz which 

guides it symbolizes the Spirit.  When matter is guided by Spirit, gross 

sensations are transmuted into noble and elevated feelings. 

Anhunit symbolizes pure love; she is the image of an exquisite sensitivity 

directed toward the superior worlds.  She is dressed all in red because 

the color red represents love, passion and desire. 

The two keys Anhunit gives the human being symbolize the pairs of 

opposites.  Depending on how love is managed, it can go from 

renunciation and sacrifice to the deepest hatred and selfishness.  The 

human being who knows how to handle his pairs of opposites is truly 

master of heaven and hell, of love and sorrow. 

But feelings must be guarded, analyzed and crushed by cold reason.  

Severe analysis and sharp logic study emotions the way a surgeon 
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dissects a cadaver.  But students should observe that Symbology calls the 

mind the atrium of wisdom.  This means that reason is only a portal to 

wisdom and does not itself grant wisdom. 

Countless souls become confused at this point, dazzled by the marvelous 

goddess of Reason.  Philo gives knowledge of reality.  But to attain real 

knowledge it is necessary to study the spiritual source that is hidden 

behind all the phenomena of life.  

This stage is very dangerous, for the disciple can fall into doubt, 

incredulity, materialism or sophistry. 

Reason gives wonderful knowledge, but it is truths and not the Truth; it 

is flowers that hide the serpent.  

He who wishes to reach the end must continue onward.  After having 

learned so many things, he must seek again the Only Truth.  All is One; 

all springs from the same source. 

All is One; all springs from the same source.  The disciple must direct his 

steps to that source.  He will be able to do it if he crosses the Garden of 

Philo without being harmed, savoring the silence, which is the spiritual 

part of the soul; and if he also knows how to carry the Mother’s Standard: 

the love which does not submit to reason. 
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COMMENTARY 

Teachings 8 and 9 

As we have seen in previous teachings, we need discipline and a method 

to be able to acquire control over ourselves, to acknowledge our 

circumstances in this world and to work in a deliberate way on our 

unfolding.  But it is not easy for us to make such a resolution.  We have 

to confirm this choice every moment with our attitudes, decisions and 

actions.  Attractions and distractions monopolize our attention; we need 

to repeat to ourselves every day that our objective is to be able to apply 

ourselves to its fulfillment.  The image of The Three Women: Anhunit, 

Philo and Beatrix represents this stage of our path. 

We have already chosen our path. We must now live in a way that is 

consistent with our choice.  To do this we count on the power of our will, 

the strength of love and the clarity of good discernment.  As the teaching 

puts it so well, we feel alone in this stage, faced with the challenge of a 

path that we have to discover before we can walk on it.  It is an inner 

path that leads us to the knowledge of our state of consciousness and the 

limits which we have imposed on ourselves to feel confident about who 

we are and what we think and do.  Until that time, we had not noticed 

that those limits have limited the idea we have of ourselves and our 

awareness of life and the world.  To expand our consciousness, we need 

to recognize those limits and be honest with ourselves; to recognize our 

impulses, desires, ambitions, pettiness, grudges, prejudices; that is, the 

web that distorts our view of reality around us and,  especially, the view 

we have of ourselves.  From there we need to apply our will to have self-

control and to expand our consciousness towards the inclusion of 

everyone and everything. How do we do this without becoming 

discouraged or deviating from the path we have chosen? Holding on to 

the vision of the Standard that symbolizes our ideal helps us discern 

where we are going with each step we take.  
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In these Teachings, we read:  

.   Where are the lights...? 

Intelligence and wisdom are the lights that illumine our path. It is up to 

us to make wisdom more important than intelligence. That is, it must be 

very clear that there are limits to our understanding. There is a very short 

step between the White God and the Black God.  

.  ....of Boas and Jakin? 

Boas and Jakin (Hebrew) are the symbolic names of two bronze columns 

located in the portico of King Solomon’s Temple.  The use of these 

symbols in the entrance of sacred places goes back to a remote past; 

originally, they signified the gateway into the unknown or the leaving 

behind of the material world to enter one that is pure and spiritual.  Boas 

(or Boaz) comes from Boaz (Hebrew), the name of the great-grandfather 

of David. Boaz is formed by "Bo" meaning "in it" and "Az" (fortress), which 

means strength.  The name Jakin consists of "Jah", a shortened form of 

Jehovah or Yahweh, and "aichin", which means "set" or "be established", 

giving the idea of firmness.  The association of the two names means, “It 

is strength.”  Some ancient mystical ideas relate these columns with 

Manah (Sanskrit), dual mind or superior and inferior ego.  Slavic 

mysticism linked God and the devil, or the White God Byeloy Bog and the 

black God Tchermoy Bog27.  According to Josephus, Boaz was to the left 

of the entrance to the temple and Jakin to the right. 

In this teaching, Jakin is the symbol of Wisdom (Chokmah) and Bohas is 

Intelligence (Binah). The temple, which is in the center of the two, 

symbolizes Kether, the Crown, or Father-Mother. 

.   Hanou’s barge... 

In the symbolism of the teaching, Hanou represents the physical body.  

The word Hanou comes from Anouky (Egyptian), the name of a form of 

Isis, goddess of life. The Hebrew word Ank, which means life, comes from 

this name. 

                                    
27 Masonic terms 
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. ...the swan Tamuz... 

The word Tamuz derived from Tammus28 (Sanskrit), a Syrian deity 

represented by a beautiful young man named Tammuz.  As he was 

identical to Adonis—the young man, loved by Aphrodite, who was killed 

by a boar and returned to Aphrodite by Hades—annually a mourning was 

held for Adonis-Tammuz.  The funeral processions were followed by a fast 

and later a feast. It was a time of celebration as it was believed that 

Adonis-Tammuz had risen from the dead.  For many days there were 

celebrations with food and drink, as there are during Easter week.  The 

celebration coincided with the solstice; usually in Byblos, Phoenicia, it 

began in the month of Tammuz.  It was also celebrated in Bethlehem until 

the fourth century of our era.  St. Jerome wrote in his Epistles, "Over 

Bethlehem, the grove of Tammuz, that is of Adonis, was casting its 

shadow! And in the grotto where formerly the infant Jesus cried, the lover 

of Venus was being mourned."29 

In the symbolism of this teaching, Tammuz represents the spirit.  

"To rise from the dead" is equivalent to "If matter is guided by the spirit, 

gross sensations will transmute into noble and sublime emotions"; hence, 

the symbol "the swan Tamuz" in this teaching.  

.  The dark, deep and raging Lake of Ixdoubar  

In this teaching, Ixdoubar stands for the unconscious.   

Ixdoubar or Izdubar30 is the name originally given to Bilgamesh or 

Gilgamesh, King of Sumeria in 2650 BC, who was considered semi-divine 

hero.  The people of Uruk31 created a lake to bury him by diverting the 

Euphrates River, so no one could find his tomb. 

Claudius Aelianus32, generally known as Aelian (c. (175-235), was a 

teacher of rhetoric and Roman writer under Septimius Severus. He called 

                                    
28 Bible Study Tools – Keiser University 
29 Bible Study Tools 
30 Manual of the Science of Religion 
31 Uruk: city in ancient Mesopotamia founded by King Enmerak c. 4500 A.C. 
32 Encyclopaedia Iranica 
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Gilgamesh Gilgameš in his book Natura Animalium.  In it he writes that 

Seuechorus had Gilgameš, his grandson, thrown from a tower, because 

an oracle predicted that Gilgameš would murder him.  An eagle 

intercepted him and thus the child who would become King was found 

and raised as a gardener.  Gilgameš is the main character of the poem, 

The Epic of Gilgamesh, a text considered as the first literary work and one 

of the first Sumerian poems. 

It is interesting to comment on this legend.  In our interpretation, the 

King represents the divinity; the grandson of the King is the Monad, the 

immortal aspect of the being that, throughout many lives, continuously 

progresses from what are called the lower worlds until becoming a human 

being and later to union with the divine.  The king orders that the 

grandchild be “killed”, that is, he commands that it become human so 

that by working on himself (a gardener who cultivates his garden) he 

fulfills the epic journey that leads him to become King.  The people (we, 

ordinary human beings) divert the river (our consciousness) because we 

don’t want to see the remains of the dead King (traces of the painful 

experiences of the epic journey—or our moments of great effort and 

pain)—by burying him in the bed of the Lake.  But as nothing can really 

disappear, those remains continue to be stirred up in the lake of the 

unconscious.  It is noteworthy that the hero King (the individual, realized 

human being) has died (renounced completely) so as to be transformed 

into a divine being. 

.  The dark, deep and raging Lake of Ixdoubar 

The lake of the unconscious is dark because, unless we know how to delve 

into it, we cannot become conscious of all it contains (analogy with not 

knowing where to find the tomb of Gilgamesh).  It is raging because, even 

though we are in control of our behavior, we stay stuck in all our past 

experiences, which continue to make us react and to respond in 

impulsive, uncontrolled ways.  
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The Three Women, Anhunit, Philo y Beatrix (page 64) 

In this image, we cannot directly see our Standard.  It is above the clouds, 

held up by an angel who protects us and holds in her hands the sign of 

Mercury and the golden globe.  This reminds us that the Standard is linked 

to wisdom and the necessary power to fulfill our idea.  But only if we see 

the love Anhunit holds in her hands.  This tells us that love, well directed, 

is the best support we have to keep our discernment clear, because we 

can always love, any moment. 

We also see that the protector angel is on a cloud.  Even though the cloud 

doesn’t allow us to see her, she is there.  Her raised arms remind us that 

we already have discernment (the sign of mercury in her left hand) and 

power (the wand) so as to hold high the Standard of our spiritual vocation 

(the golden globe).  But we don’t see that, either.  This tells us when we 

are in the dark, doubting everything, and even of our vocation, is not 

because God has abandoned us, but because desires, passions, ambitions 

and confusion have taken over.  Hence the importance of constantly 

renewing the vision of the Standard of our spiritual ideal, choosing it over 

and over again, to keep our discernment clear and continue to identify 

which road to choose out of all those that open up to us at every step we 

take in life. 

But not enough that we have chosen our path to be able to traverse it 

until the end.  Note that in the symbolic image of this teaching, we don’t 

see the soul nor the path she is traversing.  The Divine Mother, her gifts 

and protection are present, but the soul is absent.  This image shows us 

that when we are very closed within ourselves, we tend not to perceive 

the context in which we live, and even less that of existence: we are 

absent.  The Divine Mother is reduced to a figure with a name among the 

many names we have in mind. The same can happen with the ideal to 

which we dedicate our life. 
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In the description of this image we read:  

.   Seated on a golden throne is the Divine Mother, wearing a light blue 

robe and covered with a red mantle.  

The golden throne symbolizes divine glory; the light blue robe and red 

mantle, divine wisdom and love.  

.   On the right side of her lap is Philo, dressed in blue.  Anhunit is in the 

center wearing dark pink, and to the left is Beatrix, dressed in yellow. 

They do not wear a belt. 

Philo dressed in blue represents rational intelligence; the dark pink dress 

of Anhunit, human love; the yellow of Beatriz, wisdom.  The images in 

these symbols are not wearing a belt because they represent attributes, 

not people. 

.   Above the coronary aura of the Divine Mother is an angel on a cloud, 

dressed in white robes; in her right hand, she bears the sign of 

mercury and in her left, a golden globe mounted on a handle with a 

white flag-shaped Standard. 

The Caduceus of Mercury has two serpents intertwined around what the 

Eastern tradition calls the Rod of Moses, which represents the spine.  A 

pair of wings is found on it, representing the spirit.  The snakes represent 

the Ida and Pingala channels, through which we move energy to attain 

spiritual liberation.   

According to the teachings of Cafh, the two snakes symbolize the 

complete unfolding of the potential male and female forces. The winged 

helmet symbolizes permanent clairvoyance. 

Today it is common to associate the pileus, or helmet with wings, with 

the ancient medical maxim: Curare tuto, cito, et jacunde:  to cure quickly, 

safely, and pleasantly. 

In this teaching, the sign of mercury symbolizes open-mindedness, wise 

and quick answers, new ideas, intelligence, freedom of thought.  The 

equal armed cross usually found at the lower part of this symbol points 

out that thought is manifested in the material world.  
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The handle that holds the Golden Globe represents the power of 

realization of the one who keeps The Standard of his spiritual ideal always 

within sight. 

The angel symbolizes the divine protection of those who hold onto these 

symbols firmly. 

.   Two Keys, the higher one of silver and the lower one of gold, are found 

at the feet of the Divine Mother.  And Anhunit gave the human being 

two Divine Keys: one of steel and the other of platinum. 

In addition to symbolizing the pairs of opposites, the two keys represent 

the instrument we have to distinguish between good and evil; that is, to 

realize what leads to advancement and what causes delay and regression 

(any delay is regression within the flow of life).  Discernment is this 

instrument.  It keeps us going in the direction we have chosen. 

Regarding the daily meditation: 

Meditating on The Standard helps us to renew our decision to fulfill our 

spiritual ideal.  We no longer care about the thoughts and desires that 

distract us nor how we feel in each moment.  As we said above, we 

concentrate on what we have to do and do it well, always within the path 

that we have chosen.  Meditation on this these, therefore, is not limited 

to staying conscious of our idea, but it also implies revising what we are 

doing to fulfill it.  This is because it is not enough to repeat to ourselves 

what we choose (or what we already have chosen) as our Standard, but 

to know that we choose it continuously.  Everything we do—what we 

think, what we say, how we relate and react—is guiding our lives, whether 

we realize it or not.  This happens when we are behind the steering wheel 

of our car; we continually need to adjust course in order to stay on the 

road.  In life, all of us also have to adjust our course every day.  The only 

way to stay on our chosen path is not to lose awareness of the meaning 

of what we are doing, moment after moment.  Meditation on The Standard 

fulfills this purpose. 

Going back to our previous example:  when driving we are careful not to 

crash with other vehicles or to damage them.  In our relationships, we 
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are not always careful to avoid crashing into others, as if we were free to 

affect them as we want with our words, our actions or our attitudes.  We 

don’t make repairs, as we would for our car;  each time we crash into 

others we also hurt ourselves.  It is therefore really worthwhile to pay 

attention to how we behave in our relationships to avoid hurting ourselves 

and others.  Meditation on The Standard gives us the parameter to 

evaluate our behavior. 
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THE GOLDEN TEMPLE 

Tenth Teaching 

 

One is the Temple. 

The Divine Mother is also One and Two: EHS and Aeia.  

She is also Three: The Wayfarer, the Pilgrim and IHS, but on the day of 

the Great Alchemy the three will be One.  

Four are the Holy Guardians and Four the days necessary to find them.  But the 

supreme number is: ∞. 

Lost in the Forest surrounding the Great Mountain, sad and weary, the 

Wayfarer fell into a dream. 

He dreamed that he had grown old as he sought the Path to the Sacred 

Mountain by infinite, dark and wearisome byways. 

He still carried with him the burden of many symbols of the experiences 

he had undergone: crosses, amulets, old religious habits, the poor 

person’s bag of bread, the sacred books of many religions—old, new, too; 

all relics of a life of renunciation and suffering. 

But suddenly all his treasures were robbed by unseen hands.  He crossed 

the fields swiftly, looking for the lost items, begging alms with a tremulous 

hand. 

He left the dark habit of religions in order to dress in a habit of three 

colors: red, blue and yellow. 

Surely the mind had thrown in its lot with that of the Pilgrim of the earth. 

Here he is again, young and strong, seeking his beloved.  

After struggles and sorrows he has crossed the Circle of Fire and entered 

the Temple of Aeia, dwelling-place of the Eternal One. 

Realization is about to be consummated.  But lo! The Temple is empty 

and the Tabernacle is abandoned! They have taken the Mystical Body of 

Our Lady! 
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IHS weeps and sobs, and sorrow gives him offspring.  Tears cover his face 

and sobs make the bones of his prone body creak. 

All has been in vain!  All is lost! 

Priestesses, dressed in black and white, the two colors of the Spirit, move 

toward him: the root of desire must be extirpated. Supreme Renunciation 

must be attained.  

Not one breath must cloud the whiteness of EHS.  

The priestesses cover his head with a white square of linen. 

Oh! Nameless happiness! 

Glory to the sublime woman! 

Arise, Knight!     

The Purest Image, resplendent and glorious, appears on the altar of 

Supreme Sacrifice and slowly descends to IHS.  

Silence reigns. 

Everything has disappeared in a fine white ethereal mist: the Temple, the 

Holy Guardians… 

IHS asks, “Where were You, my Beloved, while I sought you for so many 

centuries?” 

She answers, “I was hidden in your own heart”. 
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5. THE INITIATION OF THE ADEPT IN THE TEMPLE 

The scene takes place inside the temple in darkness.  In the background 

of the picture, very far away and hazy in the semi-darkness, eight 

columns can be seen.  The left side of the picture is illuminated by intense 

light coming from the altar.  On the floor a man is lying face down, with 

his head facing the altar; his arms are outstretched.  He wears a black 

sackcloth; his feet are bare.  On both sides of the man, four women 

dressed in black are directing the four cardinal points.   Their white veil is 

lifted, but not enough to see their faces.  This veil reaches just below their 

knees.  The four women are holding a white, square Standard over the 

man’s head in such a way that the two who are standing at his feet have 

their arms outstretched, each holding a corner of this Standard, while the 

two who are standing at his head have the other two corners of the 

Standard, holding it at the height of their shoulders. 
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DIVINE VISION 

Eleventh Teaching 

  

Before the aspirant begins his spiritual task, the Divine Mother of the 

Universe entertains his spirit with a glimpse of the totality of the path to 

follow. 

The Temple is One because the Spirit, basic principle of the Absolute, has 

no variation, definition, qualities or separations.  But the Divine Mother, 

who is the manifested aspect of the Universe, is two: EHS and Aeia.    

The human being is expressed in three distinct forms: he is called 

Wayfarer when instinct guides him; Pilgrim, when he struggles for the 

conquest of the mind; and IHS, when he has attained spiritual life. 

It is said that these three will be One because the apparent variation that 

exists in the beginning among the different principles of the human being 

will disappear. 

The day of the Great Alchemy is the moment of Supreme Realization, 

when the being recognizes that he and the Universe are One. 

The Four Guardians are images of the lower principles of the human 

being: the physical, astral, energetic and instinctive body.  The four days 

necessary to find them symbolize the first four trials—represented by the 

four elements: earth, water, air and fire—necessary to advance in 

Spiritual Unfolding. 

Therefore, these four lower principles are images of the four higher and 

spiritual principles:  understanding Mind, intuitive Mind, Spirit in itself, 

and Universal Spirit.  For this reason, the supreme number is . 

The soul has numerous experiences through many lives and deaths.  But 

while on one hand knowledge frees her from sorrow, on the other it ties 

her to the known. 

The supreme aspiration is this:  To possess the essence of the experience 

without becoming attached to what has been experienced.  Once and for 

all, one must stop carrying “the poor man’s bag of bread,” with its many 

symbols, old religious habits and sacred books. 
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One cannot reach liberation without renunciation.  Nevertheless, it is 

difficult to fulfill, so sorrow repeatedly snatches away the objects of love.  

Life does violence to the being and leads her to disattachment. 

What good is a cane to the one whose legs have been healed and who 

can walk without assistance?  What good are religious rites for the one 

who has realized Divine Love mystically?  What need is there of moral 

laws for the one who has already learned how to be good? 

The colors red, blue and yellow represent the instinctive, rational and 

intuitive minds, respectively.  

He who reaches the Mother’s Temple has completely mastered his mind.  

But even there the supreme trial awaits him:  Perfect Union of the 

individual spirit with the Cosmic Spirit: “IHS and EHS.” This union cannot 

take place without the supreme renouncement:  renouncing to the 

separativity of I and thou.  

For this reason, even the Masters who have reached as far as the Temple 

of the Mother do not cast themselves into Unconditioned Eternity.  They 

return to experience life, to suffer and weep.  Their sorrow gives them 

spiritual children: their disciples. 

When these select souls are ready for total renunciation, ready to 

extirpate desire completely, the lower principles, the Holy Guardians, 

individuality and the Temple disappear.  Only then are they able to realize 

perfect Divine Union. 

The Divine Mother rightly says, “I was hidden in your own heart.” In the 

heart is the wonderful basic principle that one day leads the human being 

to unite with the Eternal. 
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COMMENTARY 

Teachings 10 and 11 

No matter how much effort we make to fulfill our purposes and our ideal, 

as the previous teachings tell us, we can’t avoid moments of doubt and 

discouragement.  Let’s remember that, in the image of the Abyss, the 

divine light does not reach those depths.  The reason it does not reach us 

is because we do not always find answers to the questions we ask and 

sometimes we don’t find supports that sustain us in our spiritual work. 

In these Teachings, we read: 

. One is the Temple. 

This phrase leads us to think that, whether we realize it or not, we are 

always in the Temple; nothing is outside of it. 

. She is also Three: the Wayfarer, the Pilgrim and IHS, but on the day 

of the Great Alchemy the three will be One.  

This reminds us of the fundamental importance that the traditions have 

given to the number three.  Christianity expresses the divine unity in the 

Trinity (Father, Son, Holy Spirit).  The Celtic Triskelion or Triskele  

(symbol sacred with three spirals ) represents the three parts that 

make up the universe, as well as its perfection and balance: the body, 

the soul and the being.  In the Chinese tradition, the great triad is made 

up of Man, son of Heaven and of Earth.  In Buddhism, we find the Triple 

Gem or Triratna: the Buddha, the Dharma (right conduct), and the 

Sangha (community).  In Tao, time is triple (Trikala): past, present and 

future. The world is also triple (Tribhuvana): Bhur, Bhuvas, Swar (Earth, 

atmosphere, and heaven).  In Hinduism, the divine manifestation is triple 

(Trimurti): Brahma the creator, Vishnu the protector and preserver, and 

Shiva the destroyer/transformer. We also find the triad in the sacred 

syllable Om, which has three letters in its vocalization (Aum).  In 

summary, three expresses a spiritual order in God, as well as in the 

universe and the human being.  It is the triple unity of being alive, being 

the combination of 1 and 2 (the marriage of heaven and earth). 
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In another context, we find the number three in The Three Rules of 

Asceticism: Method of Life, Continuous Effort and Mental Mastery"33 

. The day of the Great Alchemy is the moment of Supreme Realization, 

when the being recognizes that he and the Universe are One. 

The word recognizes in this paragraph makes us think of the Sanscrit 

phrase Tat Tvam Asi (You are That; or You recognize that you are That).  

It is found originally in the Chandonga Upanishad, in the dialogue between 

Uddalaka and his son Svetaketu.  Some Hindu teachers teach the 

repetition of Tat Tvam Asi as a mantra or prayer (first say it, then you 

will feel it, then you will be it).  In other words, we will be it when we 

recognize that we are That: one with the Universe or divine manifestation. 

The Initiation of the Adept (Page 78) 

The image of The Initiation of the Adept in the Temple refers to those 

times of inner trials that often appear in our work of unfolding.  We don't 

have the enthusiasm we had at the beginning, and the days become 

tedious and difficult. We must remain alert what makes us feel arid and 

sad by paying attention to what we feel and do. We don’t feel encouraged 

by what usually nourishes us.  Knowing ourselves better makes us see 

characteristics we didn’t want to discover. Instead of progressing, 

sometimes it seems to us that we are going backwards.  We seek 

consolation without knowing where to find it, beyond those moments of 

meditation and prayer.  The image shows us a way to do that: by not 

losing sight of the Standard; in this case, symbolized by the altar in the 

temple.  As we have seen in the image of the Abyss, we must raise our 

eyes to find light. 

Being able to keep his eyes fixed on the altar is a source of peace and 

consolation for the man in the image The Initiation of the Adept in the 

Temple. It doesn’t matter to him that he is laying on the floor, because 

this floor (the lowest point to which you can descend), is the floor of the 

Temple which he longed to reach.  He doesn’t yet realize that if the light 

of the altar reaches him, it is because he is in front of the altar.  Why 

                                    
33 Course Ascetic Mysticism, 3rd Teaching 
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doesn’t he see it? Because even if he thinks he is finished with all his 

desires, one remains: the desire to unite with his eternal beloved.  Not 

until he renounces even this last desire will he be able to dispel the 

darkness of his mind.  He will continue to raise his arms, imploringly, 

reaching for union which, in his present state, cannot be attained.  Rather 

than a renouncement, it is the realization that the duality of I-Thou exists 

only in his mind, nourished and sustained by his desire. But he doesn’t 

lose his sense of peace.   It is enough for him to know he is in the temple. 

In the description of this image we read: 

.   The scene takes place inside the temple in darkness. 

From ancient times, the Temple has been considered the place of God 

upon the earth.  The word Templum34 was used to designate the place in 

heaven that the Roman augur marked with his cane to observe natural 

phenomena and the movement of birds.  Later, that word was used to 

name the place where the sky was observed.  The Greek word temenos 

(has the same root tem, to cut, put limits) meant the place reserved for 

the gods.  The temple was thought to be the habitation of God, the place 

of his real presence on Earth. 

The darkness of the Temple stands for the state of the man in the image. 

He has managed to know that he is in the Temple, but he doesn’t know 

nor see anything else. 

.   ....Hazy in the semi-darkness, eight columns can be seen. 

In general, the columns represent strength, both in a building and in the 

personal realm.  They also symbolize the tree of life; the base represents 

the root, the shaft, the trunk and the capital, the foliage.  Among the 

Celts, the column symbolized the axis of the world, something similar to 

the Tree of Life.  The columns also represent boundaries, or doors from 

one world to another.  In Jewish and Christian tradition, the column 

connected the high with the low, Earth with Heaven.  In the Chinese 

                                    
34 Perseus.tufts.edu 
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tradition, there are 1, 4 or 8 columns of Heaven, distributed over the 

contours of the Earth. 

In the image that we are considering, the eight columns represent ∞, supreme 

number according to our teaching. It is symbol of the infinite and also of 

Ired: “Ired is the idea, opposite and equal in value, and the Divine Voice 

that it transmits is purely spiritual.  As such it does not stop in its 

trajectory, but arrives to its ultimate, material point on earth.  There, 

transformed, different in density but similar in measure, it soars again to 

the Eternal”35. 

.   The left side of the picture is illuminated by intense light coming from 

the altar. 

The "darkness" of the soul prevents her from seeing the light that comes 

from the altar; for that reason, that light will not illumine the man but 

only the wall that is behind him.  

.   On the floor a man is lying face down, with his head facing the altar; 

his arms are outstretched. 

The position of the man lying face down represents the final gesture of 

impotence; after experiencing everything he arrives at the end of the road 

without having found what he yearned for. 

The head facing the altar shows that he still has hope; the arms 

outstretched show the intensity of his desire to unite with his beloved.  

.   He wears a black sackcloth; his feet are bare. 

The black sackcloth of the man symbolizes the renunciations he has made 

to reach the temple, renunciations that make him dead to the world; his 

bare feet tell us that he does not keep anything for himself and he is 

finished with attachments.  

.   On both sides of the man, four women dressed in black are directing 

the four cardinal points.  Their white veil is lifted, but it is not enough 

to see their faces. 

                                    
35 Course The Spiritual Life of Cafh, 11th Teaching 
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The four women symbolize the four guardian-protectors of man.  The veil 

is lifted because they see the man, but he does not see them (it is not 

enough to see their faces).  It means that we always receive protection, 

even when we are not aware of it.  

.   This veil reaches just below their knees.  The four women are holding 

a white, square Standard over the man’s head.... 

This symbolizes the continuous zeal and guidance of the guardians; the 

man cannot see the guardians, but they are always at his side, holding 

the Standard so that he can see it.  The veil that does not reach the 

ground shows that the guardians are always active, always protecting. 

Regarding the daily meditation: 

When we become aware that we are in the Temple, we attain such an 

inner peace that we don’t need anything else but to remain in this 

awareness, without wanting more.  And, it is precisely this not wanting 

anything else that opens the way to the next step.  It might seem like a 

paradox, but here it is not.  If we didn’t have an ideal, wanting nothing 

would be a kind of apathy, disinterest or indifference towards life, towards 

all that happens to humanity and in our personal life.  Instead, by having 

an ideal, our attitude towards life is reversed:  everything interests us 

and we dedicate ourselves to realizing the best for others as well as for 

ourselves.  Departing from this attitude, to want nothing is not to want a 

personal realization, as if this were the summit of our spiritual triumph, a 

triumph that would free us from the sorrows of life and make us appear 

to be Masters to others. 

The meditation on the Golden Temple fulfills, therefore, several purposes.  

On the one hand, it responds to our need for peace within a life that does 

not give us rest.  On the other, it responds to our need for consolation in 

the face of the suffering that, whether we admit it or not, each day brings 

us.  It also enables us to create an inner space of fulfillment where we 

lack nothing, because we want nothing more than to remain, in silence 

and reverence, in the Temple of the Divine Mother. 
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THE VEIL OF AEIA 

Twelfth Teaching  

 

A Woman dressed in gold, riding a Dragon and crowned with stars, 

presented herself to the Pilgrim. 

She showed him a fountain and immersed him in it.   

Upon emerging from the water the Pilgrim knew that She was Beatrix, 

and that she had revealed to him the secret of all things: the Veil of Aeia. 

And the Dragon was killed, and the Pilgrim was bathed in its blood so that 

he could descend to the place of Death.  

And the earth shook.  And the Mountain opened.   

Where is IHS?  

He is dead.  Wrapped in the Veil of Aeia, for three rounds he will descend 

to the tomb to reunite with his Eternal Beloved. 
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6. THE MYSTICAL ATTRIBUTES 

 

The background of this picture is tinged, black at the bottom, turning to 

blue in the middle, and finishing at the top with a celestial blue color.   

Against this background can be seen a V-shaped red ribbon, the vertex 

of which blends into the center of the picture.  Near the top of the picture 

and in the center of the V formed by the ribbon is a golden seal, 

surrounded by seven celestial stars.  Then in descending order one sees 

the ring with the crown facing forward and looking a little down.  Then 

what follows in the same order are two columns, white on the left with 

the double-edged sword, black on the right with a golden chalice 

surrounded by twelve red rays, whose ends vanish.  Then comes the 

golden eagle with open beak; on the left, the lamp with burgundy colored 

oil; in the center and a little further down, the sword; below, the white 

horse with a yellow stain on its forehead, a symbol of the liberated soul.  

All of this is surrounded by a silver chain of forty-nine links, arranged in 

the shape of a heart without the medal.  The two keys, silver and gold 

follow respectively.   To the right a reddish green snake with a yellow 

belly, the head has been tread upon.  To the left, the hazel wand of seven 

knots, broken at the level of the sixth knot.   The ribbon is bright blood 

red in color. 
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THE MOTHER’S WISDOM 

Thirteenth Teaching 

 

The Veil of Aeia is an image of life as result of the manifest effect of a 

hidden cause.  Everything in the Universe is an image of the Divine 

Mother, from the sidereal bodies to the smallest grain of sand.  

But the first cause, the source of life and existence, remains hidden, 

veiled.  

To lift the Veil of Aeia is to discover the unique and fundamental secret of 

life. 

All the ancient religions symbolized the Divine Mother in the form of a 

veiled woman.  The form of a woman expresses the spiritual manifestation 

of God.  The veil covering her represents the material manifestation of 

God.  She is to be seen with all the beauty and materiality of life, but she 

always keeps veiled the power that impelled her into existence. 

The studious person has perfect knowledge of the process of growth, 

flowering and fruiting of the ear of wheat.  But what sage in the world 

could make a grain of wheat?  

The veil has always been a symbol of wisdom, not human wisdom but 

Divine Wisdom. 

When the spiritual life of the Christian Church was in full vigor, the Popes 

wore a cowl as a sign of wisdom and dignity.  

But when the Roman pontiffs lost their original fervor and longed more 

for material goods than spiritual ones, they put aside the white cowl to 

crown themselves with a gold and silver tiara. 

In ancient times, the great sages of India wore their heads covered in 

order to indicate that they had devoted themselves to the study of the 

Divine mysteries. 

Just as the Veil of Aeia is an image of Spiritual Wisdom, so is Beatrix an 

image of Substantial Wisdom.  Beatrix dresses in gold because the color 
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yellow corresponds to the Higher Mind. She is crowned with stars because 

she knows all creation, all the expressions and changes of life. 

Beatrix is mounted on a Dragon to symbolize that she has mastery over 

the world and she knows all the secrets of matter.  The Dragon is a symbol 

of human wisdom, so much so that sages were called “sons of the Dragon” 

in ancient texts. 

Everyone may come to possess the wisdom of Beatrix.  Nevertheless, in 

order for the secret of all things to be revealed, and in order for one to 

be able to attain Divine Wisdom, it is necessary that She immerse the 

Pilgrim in the Eternal Fountain. 

The Fountain, the eternal spring of wisdom, teaches that the human being 

can attain the wisdom of Beatrix by his own means.  However, to attain 

the wisdom of Aeia he must suspend his senses and obtain it through 

ecstasy and renunciation. 

What happens when someone plunges beneath the water and has no air 

to breathe?  All his senses are suspended and he desires only one thing: 

air.  

Thus also, Divine Wisdom implies the capacity to suspend all that one 

knows to know the only expression of life, its only secret, the “Only 

Truth.” 

The Dragon dies; it is sacrificed because the one who reached realization 

does not need means or roads to reach the Divine Mother.   He himself is 

the Path.  Without consciously remembering what he knew before, the 

Pilgrim keeps all the power that knowledge grants him; therefore, he 

bathes in the Dragon’s blood. 

To descend to the place of death expresses the three trials through which 

the soul must pass before attaining Divine Union: the physical trial, the 

mental trial and the spiritual trial.  

One can only overcome these trials if one is mystically dead, because 

Divine Union is like death for human beings. 

The three descending rounds symbolize the three stages of these trials 

by means of which IHS will be able to unite with his Eternal Beloved.   
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COMMENTARY 

Teachings 12 and 13 

These teachings refer to a new stage in our unfolding.  This stage begins 

when we first have a “realization” about life and the world in which we 

exist.  That all we had learned were only bits of information added to one 

another, without us being aware of the profound message they contained.  

Knowing more meant knowledge for remembering and repeating, but it 

did not significantly change what we felt we were nor the way we put 

what happened around us and to us in context.  We continued feeling the 

same about ourselves, continuing with the life we already knew.  Very 

little changed in us no matter how much we became informed or how 

much we learned.  The same thing used to happen to us when we were 

students and we memorized our lessons; the important thing was to feel, 

and demonstrate, that we had learned the lessons.  But our life and 

interests as students didn’t change.  Now we are “realizing” what life has 

shown us and taught us. This brings us an understanding that translates 

into inner joy and an inner amplitude that we previously had not known.  

In these Teachings, we read: 

.   The Veil of Aeia 

We find the veiled figure in Egypt.  The removal of the veil or successive 

veils of the goddess Isis leads to light; that is, to knowledge.  In 

Buddhism, the veil Mäyä conceals pure reality, but Mäyä veils and reveals 

at the same time; if it were not so, we would not be able to perceive 

objective manifestation.  In the Temple of Jerusalem, a veil separated the 

Holy and the Holy of Holies; another veil separated the vestibule and the 

Holy (the sanctuary had two main rooms, the house or The Holy and the 

oracle or The Holy of the Holies).  According to Matthew36, the veil is torn 

from the top to the bottom at the moment of Christ’s death, leading us to 

understand that the separation between God and man ended, giving 

access to the presence of God.  For St. Paul, the veil is ignorance and the 

                                    
36 Matthew 27 
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hardening of the heart.  According to Elias, the veils are within us, and 

the successive tearing away of our veils is the method of spiritual 

realization.  In the spiritual tradition of Islam the veil is important in 

spiritual life, because it symbolizes reserved knowledge (veiled) or 

revealed (unveiled).  An open veil is revelation.  Moses covered his face 

(he veiled it) to speak to the Jewish people, implying that the words that 

would be heard were words of God and not of man. 

The symbol of the veil, therefore, has two aspects: to veil and unveil.  We 

also remember that, according to the teaching, the veil symbolizes 

spiritual and divine wisdom. 

. Thus also, Divine Wisdom implies the capacity to suspend all that one 

knows to know the only expression of life, its only secret, the “Only 

Truth.” 

It is obvious that we cannot “know the Only Truth” within our present 

state of consciousness. We only know what we have been able to know 

through our present intellectual abilities.  But we can apply what this 

phrase tells us every time we expand, even a little, our state of 

consciousness.  This expansion means a new perspective in our outlook 

about things.  If we don’t “suspend” what we already know, this previous 

knowledge “veils” the broader knowledge that the new state of 

consciousness that we have achieved is offering us. 

 The Mystical Attributes (page 88) 

Here we can notice that this image doesn’t refer to IHS but to his 

attributes.  We think that this is because the Veil of Aeia not only covers 

IHS but also us.  The truth is that with our outlook and our current 

understanding, we cannot see IHS even though he is right beside us; we 

only see a human being whom we can judge just as we usually judge 

others.  The only thing we can see in this liberated soul are the qualities 

which are apparent to our senses: words, attitude and behavior.  And we 

need sufficient insight and lack of prejudice to perceive his teaching. 

The richness of the phrase "Where is IHS? He is dead.  Wrapped in the 

Veil of Aeia,” gives rise to more than one interpretation.  The first, as the 



COMMENTARIES ON ARCHAIC SYMBOLOGY 

 

 

94 

 

teaching says so well, is that one must die to attain Divine Union.  The 

second interpretation comes from wrapped in the Veil of Aeia. 

The Veil, in this description, doesn’t cover the face of the Aeia, as it is 

usually represented, but it covers IHS.  This veil is not limited to covering 

our face so that we cannot see with our eyes, but it wraps us completely.  

This leads us to interpret that it represents the limits we place on our 

consciousness.  This limitation on our present state of consciousness 

keeps us in ignorance, not from a lack of vision or knowledge, but from 

the lack of internalizing and assimilating the knowledge that we have 

acquired about life and the environment in which we exist.  The dead IHS 

under the veil expresses the idea that union with God is a potential state 

within us.  It is in our hands to bring IHS back to life by removing the 

veils that we have placed over our consciousness.  

In the description of this image we read: 

.    A V-shaped red ribbon…  

The red ribbon represents triumph, the end of a stage of unfolding.  In 

this image, the ribbon forms an inverted triangle; this stands for a chalice, 

symbol of the heart. 

. …a golden seal, surrounded by seven celestial stars... surrounded by 

a silver chain of forty-nine links, arranged in the shape of a heart 

without the medal.  

The chain symbolizes the relationship between Heaven and Earth. Plato 

refers to the luminous string that binds the universe.  When the string is 

used as a necklace, it symbolizes the bond between the one who gives it 

and who receives it.  From another point of view, it symbolizes the 

reducing of multiplicity to unity, as well as putting order where there had 

been disorder.  Conversely, to undo a necklace means to disrupt order 

formed by parts that were united. 

Egyptian writing represents the heart as a glass, later related to the Holy 

Grail, the cup that collects the blood of Christ.  The heart has an important 

role in Egyptian religion, since "the God Ptah thought out the universe 

with his heart before materializing it by the strength of the creative word".  
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The most widespread interpretation is that the heart is the center of life, 

will and intelligence in man. 

The links are 49; that is, 7 times 7.  The number 7 has been considered 

sacred, both among Jews and people of the ancient Near East and in the 

British Isles, Central Europe, Middle East, India and China.  For the 

Babylonians, and as found in the Bible, it meant the totality, 

completeness.  Since ancient times singular importance has been given 

to this number.  It was believed that the world was created in 7 days; 

also, 7 lights were seen in the solar system; approximately 7 days are 

observed in the phases of the Moon; the human body has 7 orifices.  

These were some of the reasons why it was thought that God had made 

His number 7, and this was applied in the religious tradition.  In the Jewish 

tradition, He sanctified the seventh day37, there were 7 days of 

unleavened bread and 7 days dedicated to the feast of Tabernacles.  Every 

seventh year was a sabbatical year38, the first day of the seventh month 

was dedicated to rest, etc.  Matthew presents the genealogy of Christ in 

3 groups of 14 (2 x 7) people each.39 In the calculation of Pentecost40, 

which is the 50th day from the second day of unleavened bread, the 

number 49 (7 x 7) appears.  Two successive Jubilees were separated by 

a period of 49 years. 

In the image of the mystical attributes, 49 links in the chain symbolize a 

complete stage of life. 

The chain does not have a medal because the soul still does not have her 

own name; she has to continue working on her own to find out what it is. 

.   The ring with the Crown... 

A crown, usually worn on the head—the top of the human body—refers 

to values higher than the head, gifts coming from above.  The circular 

shape of the ring indicates perfection and relationship with celestial 

                                    
37 Vaikrá 25:10 

38 Shemot 23:11 

39 Matthew 1:16 

40 Tob 2,1; 2; Mac 12,31 ss.; Act 2,1; Holidays ii, 2b 
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nature (the light blue color of the upper part of the background of the 

image).  Thus, the crown and the ring signify the union between the divine 

and the human, as well as the difference between the human and the 

divine.  It also points out that divine forces were at work in the effort to 

achieve the victory that wearing a crown signifies.  For the Kabbalists, the 

crown represents the absolute.  In its iconography, one can see the 

planets receiving the light of their king, the sun, in the form of a crown.  

For this reason, every crown participates in the brilliance and symbolism 

of the solar crown.  Especially a golden crown. 

. ...two columns, white on the right with the double-edged sword, black 

on the left with a golden chalice surrounded by twelve red rays, whose 

ends vanish. 

The two columns represent Boas and Jakin, the columns at the front of 

the Temple of Solomon.  The white color of Jakin symbolizes firmness of 

character and will, represented by the double-edged sword, which can do 

both good and evil.  The column Boas is black; in this case, it represents 

the power of the intellect, which also can be used to do good as well as 

evil.  The chalice represents the heart; twelve red rays with ends that 

vanish represent real love, which expands without measure. 

.   ...the golden eagle with the open beak 

The Eagle is one of the oldest known symbols.  In general, it is a celestial 

and solar symbol at the same time, by its capacity to soar up high and 

look at the sun.  For the Greeks and the Persians, it was the sacred 

emblem of Zeus and, as such, was the ultimate deity for the Druids.  For 

the Egyptians, it was consecrated to Horus, under the name of Ah.  The 

Eagle also symbolizes the angels and higher spiritual states.  In the 

Biblical tradition41, it is usually found in association with the angels. The 

form of an eagle expresses transcendence: “...they had the face of an 

eagle... They each had two wings spreading out upward... whither the 

spirit was to go, they went...”  By their capacity to look directly at the 

sun, the eagle signifies perception directed by intuition.  The eagle’s open 

                                    
41 Ez I, 10-12 
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beak in the image symbolizes the attitude of an open mind, always willing 

to learn, no matter how high is the knowledge one has reached. 

.  ...the lamp with burgundy colored oil... 

The lamp symbolizes the support of light.  In the Zen tradition, the unity 

between the two is like that which exists between concentration and 

wisdom.  In Tibet, the lamp of method is what leads to wisdom.  The 

Buddha said, “Be a light (the universal Spirit) unto yourself.” Other 

teachers believe that it is a symbol of the divine spirit.  In the secret 

Chinese lodges, the red lamp made it possible to identify what was true 

and false.  The lamp also represents the human being, since his body 

comes from the earth (ancient lamps were made of baked clay). The oil 

is the beginning of life (it is consumed to give birth, to give light), and 

the flame is his spirit. 

.  To the right a reddish green snake with a yellow belly, the head has 

been tread upon... 

The image of the snake has two interpretations, one of a good snake and 

the other bad.  The good snake stands for divine wisdom.  The bad snake 

is the evil of the material world.  Jesus used the symbol of the good snake 

in his teachings: “Be prudent as serpents.” In ancient times, it was 

thought that the snake was the first ray of light emanating from the divine 

mystery, and snakes were called Initiates, or beings thought to be 

perfect. 

In the image of The Mystical Attributes, the snake stands for the bad 

snake, the one who instigates passion and unconscious outbursts.  The 

flattened head means that the disciple no longer has evil in his mind and 

heart.  

.  The two keys, silver and gold, follow respectively.  To the left, the hazel 

wand of seven knots, broken at the level of the sixth knot.  

In antiquity, the symbol of the key was of great importance and had two 

meanings. Disciples were given the obligation of silence. For the secular, 

it was the instrument by which the impenetrable mysteries could be 
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revealed. In Sophocles’ Oedipus in Colona42, the Choir speaks of the 

“golden key which has been placed on the tongue of the Hierophant who 

was officiating in the Elysian Mysteries.”  

According to Callimachus, in The Mysteries of Isis,43 the key symbolized 

the opening of heart and conscience.  The two keys of the image The 

Mystical Attributes also represents this. 

In Taoism, the Celestial Masters are seen carrying in their hand a red 

wand with seven or nine knots.  These represent the seven or nine trials 

that the disciple has to overcome to reach knowledge.  The cane in the 

image that we are considering has seven knots and is broken at the height 

of the sixth knot.  This means that the disciple is not able to overcome a 

trial to be able to achieve wisdom. 

In this image, the light blue, blue and black colors represent three trials 

which "will enable IHS to unite with his Eternal Beloved": the physical 

trial, mental trial and spiritual trial.  One can only overcome these trials 

if one is mystically dead, because Divine Union is like death for human 

beings. 

Regarding the daily meditation: 

The meditation on the Veil of Aeia leads us to bring to light the limits we 

have put on our state of consciousness by not opening our mind to 

recognize what we already know about ourselves and our place in the 

Universe.  We are still attached to an idea of ourselves that is so limited 

that we cannot let in what science is telling us about the sky that we see 

when we raise our eyes.  We are used to talking about the hours of the 

day but rarely do we talk of real time, in which our present is virtually 

indistinguishable.  It is good if we imagine ourselves in this meditation in 

infinite space and time and try to keep ourselves there, so that our idea 

of who we are expands into a continuously more profound consciousness.  

Surely that expansion will continue to reveal to us a joy beyond ordinary 

                                    
42 Lucilla Burn: Greek myths 

43 Anne Baring, Jules Cashford: The Myth of the Goddess 
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feelings.  And this joy will be even greater when we realize that the 

present moment is the only point in which we participate with all beings 

and all that exists: everything is in the present, the eternal present of the 

wonder of life.  This meditation keeps us aware of the large context of 

life, a consciousness that moves us to participate with each of those who 

form the human family as well as with the divine spirit that animates 

everything that exists.  

The meditation on the Veil of Aeia also invites us to enjoy the wonderful 

nature that surrounds us and that we perceive in immeasurable space.  

We are so used to being involved with our affairs in this moment that we 

associate joy with doing something that distracts us and gives us 

pleasure.  We don’t realize that we don’t need anything more than to 

perceive what is around us; that is, to become conscious of the perfection 

and beauty of life.  This is all we need to open the door to a kind of joy 

that we never suspected we could find.  In addition, it expands the context 

of the world that we usually have in our mind. 
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THE RESURRECTION OF HES 

Fourteenth Teaching 

 

IHS returned from the dead and was dressed in a seamless white tunic 

called Alb. 

And the three plighted spouses were brought to him.   But He broke the 

ring and said, 

"No. No. No. " 

Then there issued from his chest, from the duodecimal center, the White 

Elephant, carrying the Veiled Bride.  

And He said, “You are my enclosed garden, my sister, my bride.” 

And EHS, resurrected, showed herself in all her splendor. 

And the Nuptials were consummated. 

“The two keys, the scepter and the ring belong to you, oh IHS!” 

“The three garments, red, blue and yellow, were given to you.”  

“Now dress in the Seamless Tunic.” 

EHS and IHS are One.  

IHS! You live eternally. 
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7. THE INITIATE KNIGHT 

On the black background of the picture is a white cape, from the neck of 

which comes a flame of dark pink, blue and yellow.  Above the flame is 

the sign of Ank, with a yellow circle and red cross.  The flame and the 

sign of Ank are surrounded by seven celestial stars.  Over the cape he 

wears the silver chain and medal with the sign of Ank.  At the level of the 

heart is the golden chalice, above which is a red stylized Maltese cross.  

Above the solar plexus is the diamond, with white flashing light, blue, 

yellow, green and red on a smaller scale.  On his right arm can be seen 

the sword and at the bottom of the cape, which is open, the head of the 

white horse appears, with a yellow spot on its forehead. 
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THE MYSTICAL NUPTIALS  

Fifteenth Teaching  

 

IHS is the liberated human being, who no longer needs activity and can 

rejoin the potential state of the Universe.  

The seamless white tunic symbolizes liberation. 

The name “Alb” indicates that the being is restored to the point from 

which he departed or emerged: The Dawn of Eternal Manifestation. 

The three promised spouses represent mastery over the three states of 

EHS already described: matter, mind and spirit. 

To break the ring is to liberate oneself: the three “no’s” correspond to the 

affirmative negation of the Absolute God.  

To say that God is the Universal Mind, Universal Energy or Universal 

Substance is to limit Him; only negation can affirm God. 

God is what He Is. 

He is known by the expansion of the being to Him and in Him, and not by 

association. 

The duodecimal center refers to the etheric plexus, which in the physical 

body corresponds to the cardiac plexus and the heart. 

As has already been said, this center is an image of the Universe; it is the 

sacred place where the Divine Potential is present. 

It is good to remember the image of the Sacred Heart of Jesus.  He points 

to His Heart as if He wished to show that the secret of love that moves 

the Universe lies here.  

When the human being recognizes himself, and he understands that there 

is no difference between himself and the Absolute, the veils of the forms 

in which the universe is shown vanish.  He identifies with That. 

The white elephant is an image of the generating potential that 

collaborates in the being’s liberation.  It is a symbol of an immaculate 

conception of being, born of differentiation, moving to the Absolute. 
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Moreover, the white elephant represents the limitation of the Divinity and 

its descent to matter.  

A white elephant made Devaki the mother of Buddha. 

The veiled bride symbolizes the eternal horizon, the last illusion, the last 

veil to draw aside: she symbolizes EHS. 

The Becoming begins with the Divine Manifestation, with the Divine 

Mother.  Through Her one returns to the Eternal.  

The Christian exegetes never knew how to interpret the Biblical passage: 

“You are my enclosed garden, my sister, my bride.” Some believed it was 

an image taken from the Pharaohs, for the latter followed the custom of 

marrying their children to each other in order to perpetuate the dynasty.  

But this is not so; it has a very spiritual meaning that is also simple: It 

represents the Divinity and Humankind intertwined.  There is no more 

fitting expression for that Divine Union than that of a chaste spouse, of a 

garden that profane hands cannot open.  

“And EHS showed herself in all her splendor.”   

EHS’s splendor is the brilliance of the last illusion which, as if in a flash, 

summarizes in itself all history, from the time the being leaves the bosom 

of The Eternal to the moment he is about to rejoin It. 

Before casting himself into The Eternal, IHS looks at his whole past. He 

summarizes all the experiences he has had, so that he may leave a seed 

he will gather on his return, when he rises again from the Eternal and 

begins another Round of manifestation. 

Nuptials worthy of Spirit to Spirit.  

The two keys symbolize the dual rhythm of the Cosmos, the pairs of 

opposites that accompany the unfolding of the universal task. 

The scepter is the image of continuous movement, of the constant power 

of creation and relaxation of life.  The ring represents limited forms, from 

the largest to the smallest differentiations. 
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The three garments symbolize the cosmic matter that supports the 

Universe with its mental, energetic and physical. 

And the Seamless Tunic represents the Divine Spirit that gives life to all 

things. 
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COMMENTARY 

Teachings 14 and 15 

These teachings and the image of The Initiate Knight represent not only 

the final step in the process of unfolding, but also a stage that is so 

different that it might seem to be a setback.  Instead of trying to grow 

inwardly or to attain a state of plenitude or inner happiness, we renounce 

wanting something; especially wanting to attain realization or individual 

triumph.  Our figure is no longer distinguishable from any other figure in 

the world.  We can only make out words, attitudes and decisions that are 

good for all human beings.  

If we associate the symbol of the Initiate Knight with that of the High 

Priest Horushatum, we can understand why the Initiate Knight doesn’t 

appear in the image we are considering here.  Let us remember that 

spiritual liberation is achieved through participation with each and every 

human being.  This participation is so complete that it can’t be limited to 

the image of a particular individual. 

The expansion of consciousness attained by participation is accompanied 

by an expansion of love, because to participate is also a way of saying to 

love.  From this point of view, we could visualize the participation of souls 

represented by the symbol of the High Priest Horushatum as a wave of 

love that covers us and all human beings.  In the same way, we could 

visualize the process of expansion of our consciousness as a wave of love 

that, as it grows, it incorporates itself into the wave of love of all spiritually 

liberated souls.  This leads us to think that, when we attain spiritual 

liberation, we do it through that participation. 

Don Santiago Bovisio described this participation as egoence: “Egoence 

means perfect individuality identified with the cosmic consciousness 

through redeemed souls who are similarly egocentric.” 44  

This definition helps us understand that the divine union we can attain is 

not a union of I-Thou—I uniting myself with God—but rather a state of 

                                    
44 Course: The Spiritual Life of Cafh, 7th Teaching 
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total participation.  This gives rise to the discovery of our individuality, 

who we really are behind the veils of the personalities we have acquired. 

In these Teachings, we read: 

.   Moreover, the white elephant represents the limitation of the Divinity 

and its descent to matter. 

In the Buddhist tradition, as described in the teaching, a young elephant 

plays an angelic role and signifies the divine action and blessing of the 

Buddha.  In other traditions, the elephant represents stability, 

immutability.  It also means wisdom; the body of the elephant is the 

microcosm, manifestation; his head is the macrocosm, that which is not 

manifested.  From another point of view, the elephant expresses the 

attributes of real power: prudence, piety and intelligence.  In Tibet, 

elephants are represented in sculptures and caryatids as the support of 

the world, holding up the universe.  

The Initiate Knight (page 101) 

The way this description begins is interesting: On the black background... 

The color black in the background means a lack of light.  There is neither 

sky nor sun nor moon illuminating the Initiate Knight.  There are no 

protectors who guide and direct him.  Nor can you see the path he has 

walked, the steep slope that he traversed with his persevering effort nor 

the bare feet that reveal his renouncement and his merits.  Nor can you 

see the mountain peak on which he could now stand as king and from 

which he could wield power.  The celestial stars are not those of the divine 

heaven, but his inner heaven.  The flames coming out of his heart and 

rising through his head are the strength of love, of the conquest of reason 

and of wisdom that expand over the world as a blessing.  The sword is 

not in his hand because he doesn’t use it to exercise power. Rather, it is 

on his arm as evidence of his dominion over instinct, the heart and the 

mind.  This dominion is also evident by his riding the white horse, which 

is under him.  But the key to this symbolic image is in something more 

than the symbols shown here. It is in the fact that Initiate Knight is not 
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shown.  It is in contrast to images of those who come carrying the signs 

of their triumphs (titles, medals, scepters of power, samples of their 

achievements).  In this image, the only thing we see are attributes.  The 

renouncement of the Initiate Knight is so complete that his image does 

not appear; only his attributes are shown in symbols that can help us 

discover our road of unfolding. 

In the description of this image we read: 

.   On the black background of the picture is a white cape, from the neck 

of which comes a flame of dark pink, blue and yellow. 

The circular white cape with an opening, also circular in its center, 

symbolizes the ascent or unfolding of the soul towards heaven or the 

divine.  Symbolically, the one who wears the cape finds himself in the 

center of the universe, the axis of the world.  The cape is the divine abode 

and the head that is outside of it is directed toward God.  For this reason, 

the one who wears that white cape represents, by tradition, God on Earth.  

The flame symbolizes illumination, spiritual love and purification. The 

colors represent love, intelligence and wisdom.  

.  Above the flame is the sign of Ank, with a yellow circle and red cross.  

The yellow circle symbolizes wisdom; the red cross means sacrifice.  

The sign of the Ank or Ankh is one of the forms of the Ansata Cross.  When 

it has the form of Tau  (name of the letter T in Hebrew [tav] and Greek), 

it symbolizes the snake nailed to a stake, which represents death 

overcome by sacrifice.  The Teaching presents the Ank sign with a circle 

above a cross, as shown in the Egyptian tradition.  In this tradition, it is 

a sign formed by a round ring, from which hangs a kind of Tau that looks 

like a link.  Although this sign is an attribute of Isis, we see it in the hands 

of most Egyptian deities, representing divine and eternal life.  When it is 

in the hands of human beings, it expresses the longing for eternal life, 

united with Isis and Osiris.  The circle represents perfection (it has no 

beginning and no end); the cross is the sacrifice necessary to achieve 

eternal life.  When applied on the forehead of the Initiates, it gives them 
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vision of the eternity they will reach after overcoming the necessary trials.  

For some it is a symbol of protection, used as an amulet. 

.   The flame and the sign of Ank are surrounded by seven celestial stars.  

The star symbolizes light, the blue represents the spirit.  For some, this 

color also represents the conflict between the forces of the spirit (light) 

and the material forces (darkness).  As their light pierces the darkness, 

the stars are also luminaries projected onto the darkness of the 

unconscious.  The five-pointed star symbolizes the human microcosm; 

the one with six points, as in the symbol of Solomon, represents the active 

and the passive.  The seven-pointed star shares its meaning with the 

number seven; the union of the square (4) and the triangle (3) symbolizes 

the harmony of the world. 

.   At the level of the heart is the golden chalice, above which is a red 

stylized Maltese cross.  

As we have already seen, the chalice symbolizes the heart; the Greek or 

Maltese Cross  means the totality of the world (their arms embrace the 

four spaces around the center). 

.   Above the solar plexus is the diamond... 

The diamond is a symbol of transparency, hardness, brightness and 

perfection.  In Buddhism, Tantric refers to that which is unalterable, the 

invincible spiritual power.  It also means clarity, enlightenment, 

emptiness, the indeterminate; at the same time it represents the 

Buddha's nature: "what does not grow nor decreases", according to Zen 

master Huei-nëng45.  By being immutable, the throne of the Buddha at 

the foot of the Bodhi tree is a diamond throne.  In the Western tradition, 

the diamond symbolizes incorruptibility, as well as absolute reality.  

Currently, the "diamond under the hammer" means resistance to 

persecution. 

.  On his right arm can be seen the sword... 

In this position, in addition to expressing the strength of will, it also 

symbolizes the power to destroy and to build; that is, it separates good 

                                    
45 Internet Encyclopedia of Philosophy 
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from evil.  The double-edged sword, bright as the sun, that is held in the 

mouth of the Christ of the Apocalypse, symbolizes purifying fire and 

enlightening truth.  The sword of Vishnu symbolizes pure knowledge and 

the destruction of ignorance.  In China the sword, as a symbol of royal 

power, was the image of the Center; also seen as the axis of the world. 

.  On his right arm can be seen the sword and at the bottom of the cape, 

which is open, the head of the white horse appears, with a yellow spot 

on its forehead. 

Since ancient times the figure of the horse is associated with the horse of 

the underworld who gallops towards heaven from the depths of the earth.  

It is an archetype that contains life, destruction, death and triumph.  But 

darkness follows light.  This makes the horse leave the darkness and rise 

to the light of the heavens.  In psychoanalysis, the horse symbolizes the 

unconscious psyche, an archetype like that of the Mother, memory of the 

world.  Also, it is interpreted as the impetus of desire.  The white horse 

signifies control and sublimation of instincts.  In the tradition of chivalric 

initiation, the horse represents the search for spiritual elevation.  Its 

prototype is the fight against the chimera, given by Belerofonte riding on 

Pegasus, the winged horse of Zeus. 

The yellow spot on its forehead represents the wisdom acquired by 

dominion over the mind and heart. 
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Regarding the daily meditation: 

An image of the state of participation can help us in the meditation of the 

Resurrection of Hes.  For example, we can imagine that a wave of love 

comes out of us and continues expanding toward those around us, toward 

humanity and beyond, toward the far reaches of the universe.  We see 

our own image fading away, until it is lost in time and space, that 

dimension our consciousness can encompass.  This meditation can lead 

us, on the one hand, to keep our habitual limitations in mind (and to 

discover humility); on the other, to keep in mind the real dimensions in 

which we live:  tiny points of consciousness against a background of 

darkness which, at the same time, are luminous in the universe in which 

we live.  Although we may not attain permanent consciousness of what 

we are in the immensity of time and space, it is good enough if we keep 

alive the intention of embracing with love everything that we perceive.  

We begin by covering all the souls in this world with our love; from there 

we continue expanding our participation until we attain “perfect 

individuality identified with the cosmic consciousness through redeemed 

souls who are similarly egocentric.” 

Another imaginative picture could be imagining ourselves entering into 

the depths of absolute silence, from which we perceive the discourse of 

our mind, growing ever more distant, until we reach a point where 

everything stays behind us and we begin to glimpse within ourselves the 

consciousness of being, simply being, beyond words, images, sensations 

and memories. 

This is how the meditation of the Resurrection of Hes is a tool that leads 

us to expand both our love and our state of consciousness. 
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HISTORY OF SYMBOLOGY 

Sixteenth Teaching 

 

Since the beginning of the world, the first altar was raised to a divinity, 

and with it was born the image and the symbol. 

The Great Initiates of the Aryan Race presented a form or an image to 

the men they wanted to instruct in the eternal truths.  From religion to 

religion, from philosophy to philosophy, from sect to sect, the symbolic 

images reached the fourth dynasty of Egypt, which immortalized those 

Divine Symbols in the figures of the Tarot. 

The man, the living Christ, the Redeemer, in a word, Humanity, which 

seeks to return to divinity, is represented by the Priest in white robes, 

standing on a boat in the middle of the sea.  Absolute Divinity is 

represented by chaos: a sun that sinks into the ocean. 

The Divine Mother, Isis, the Fertile Virgin, is represented by a woman 

standing between two columns of the Temple with a closed book in her 

hands, immobile under a veil that covers her face. 

It is easy to recognize, in the figure of the High Priest, the priest in white 

vestments seen in the Tarot; Humanity standing at the door of Eternity. 

And the image of Aeia, the Veiled Mother, who guards the tomb of EHS, 

the Sacred Stone, image of Wisdom, stands erect between the two pillars 

of Boas and Jakin, in the very image of Isis, the second arcane of the 

Tarot. 

These same images were transferred from Egypt to Greece and from 

Greece to Rome.  In all Greek and Roman figures, under other names, 

the same human symbols and the same divine meanings appear. 

Not even Christianity was spared, despite proclaiming an absolute 

monotheistic religion, from venerating images as symbols of the Divinity.  

The hieratic image of Christ, dressed in a white tunic, holding the world 

in his hands, has the same meaning as the High Priest and the Egyptian 

priest. 
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It is also easy to recognize in the Immaculate Conception the woman 

dressed in white that steps on the serpent’s head and rides on the moon 

and has twelve stars in her crown, the image of the Divine Venus, who is 

born from the foam of the sea; the Egyptian woman who vanquishes four 

beasts and casts their head to the starry sky, symbolizing the triumph of 

Spirit over matter; the image of Beatriz, the conqueror of the Dragon. 

The people in the dark ages always, subconsciously, venerated these 

images, and thus they could pass from the Middle Ages to today in the 

form of an innocent game. 
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Epilogue 

 

We have seen that the symbols of this course correspond with the Cafh 

meditation themes and, at the same time, are archetypes present in our 

subconscious.  By remembering this when meditating, we can uncover 

meanings that tell us a lot about ourselves.  This is especially so if we 

stop to consider each symbol in relation to the other symbols appearing 

in each image.  These symbols remind us that we can act effectively in 

every stage of our unfolding, both to transmute instinctive impulses and 

as well as to recognize our situation in the world and expand our 

consciousness.  In this way we can, by meditating, harmonize our 

responses in each one of these stages.  Thus, we balance the sadness we 

feel because of our ignorance and the suffering of life in this world with 

the serene joy and inner expansion of knowing—and feeling—so that 

whatever happens, we are in the Temple and our path remains open to 

our permanent union with God. 

When meditating, let’s also remember that each theme represents a stage 

in our unfolding.  This will help us put it in context, keeping in mind that 

the theme we are dealing with is just one “step” in our path.  In this way, 

whatever may be the theme of meditation, it will keep us on the great 

road of life. 

- - - - - - - 

As we have seen, there are many symbols found in the cultural and 

religious traditions that we know.  What we consider important in the 

teachings from the ancient Esoteric School are not only the symbols that 

we find there, but especially the choice of symbols and the way they 

combine the images in the text.  Each image links together symbols that 

together provide a teaching that does not fit into a single interpretation. 

On the contrary, these images are like keys to decipher at every step of 

our unfolding. 

The order of succession of the symbolic images of this course tells us that 

spiritual unfolding does not depend on religious conversion nor a belief in 

this or that.  Rather it is a process of gradual expansion of our state of 
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consciousness and the development of our mind to comprehend what we 

experience during this expansion. 

The teachings of the ancient Esoteric Order covered in this course are so 

rich that their subject matter could very well be expanded to several more 

courses.  The fact that they are covered in one course is because, when 

we pass from one stage to another in the process of spiritual unfolding, 

we cannot think we have overcome that stage completely.  Each of these 

stages will remain within us for as long as we have a physical body.  We 

cannot eliminate the instinctive impulses that helped us achieve the 

survival of the species; we will always have to deal with them.  Neither 

can we eliminate our ignorance, no matter how much spiritual 

enlightenment we might attain.  Let’s remember Jesus when he implored: 

“Eli, Eli, lama sabachthani?”46 (“My God, my God, why have you forsaken 

me?”) Even if we have moments of deep understanding, we have to 

continue relying on pure faith, since our ability to apprehend reality 

always will be limited as long as we live in this world.   

The names of the symbols that we have covered are just points of support 

to deepen into the symbols themselves. They require us to not become 

attached to names, but to pay attention to what they mean for us as we 

unfold. 

If we keep this in mind, we understand that the course Archaic Symbology 

encapsulates, so to speak, all the teachings we might need throughout 

our unfolding. That is why it is so worthwhile to decipher the meaning of 

their images and their symbols.  These circumstances clarify for us the 

meaning which, in this case, we can give to the term Esoteric.  This no 

longer refers to something (a key, a secret, a teaching) that is hidden, 

reserved for a special few. Rather, it refers to what is kept hidden from 

our understanding when we do not expand our consciousness. 

The symbolic way of presenting a teaching is a way of giving it in a 

synthetic way and, at the same time, a profound way. It remains hidden 

to anyone who does not open his mind to penetrate it. It is open to those 

who advance in the path of their unfolding. 

                                    
46 Matthew 27:45 – 46 
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The good thing about the symbols that appear in these teachings is that 

they appeal not just to our understanding but are related to archetypes 

that are already in our consciousness.  Simply by naming them or 

visualizing them, they can awaken answers in us that we can perceive if 

we remain attentive.  And when we assimilate those answers we can 

discern better what is happening to us and what to do to continue with 

certainty on the path that we have chosen. 

As we have seen in the commentary on the symbol of the Initiate Knight, 

the Knight does not appear in this picture, neither as victorious nor as a 

liberated soul.  Only his achievements are shown, but not as trophies of 

triumphs but as stages he has surpassed.  The Initiate Knight has 

disappeared from our view; his renouncement makes him seem dead 

before the mortals who remain alive. 

But we still have his symbols.  In them we find plenty of meanings to 

realize what we must do to carry out the ideal that moves us in life. 

Of all the symbols found in this text, one in particular intrigues us, and 

we have not yet written about it: Horushatum, the name of the liberated 

soul.  What does that name tell us? 

The name Horushatum comes from Horus and Atum, names of two 

important gods of the ancient Egyptian religion. 

Horus: In the Egyptian religion, Horus was represented as a walker or 

pilgrim with falcon head.  The falcon represented celestial nature.  The 

falcon's right eye was the rising sun (the power) and the left eye was the 

setting sun (healing, equilibrium restored after the changes that occurred 

during the day).  We can interpret the figure of Horus as an expression 

of life: the time between the rising sun and the setting sun (the day, the 

light) would correspond to the divine manifestation, Aeia. The time 

between the setting sun and the sunrise (night, darkness) would be the 

potential state, Hes.  We also interpret that the walker who symbolizes 

Horus represents the becoming, the mystery of the time he makes of Hes, 

Aeia and Aeia, Hes. 

Atum: In the ancient Egyptian religion, Atum was depicted as a man with 

a royal robe or with the double crown of kings.  Atum was the first God 
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who created himself from the primordial chaos, the god from which all 

gods, beings and things were made. He was the spirit that sustains life, 

and the one that ends it at the end of the creative cycle and regenerates 

it during the night. 

We could then say that the name Horushatum (Horus + Atum) symbolizes 

the mystery of existence. 

 


